Introduction 

to this attempt to modernise the Westminster Confession of Faith and other documents first compiled by those men of the church convened at Westminster between 1643 and 1647. 
It may be a conceit to try and modernise such a classic work, but language does change in time and the battles that we Christians have to fight today are not the same battles as the church was facing then – at any rate, not all of them are the same: The very fact that the documents that they produced became and remain “the full and only authoritative standard of faith and manners” for so many people for so long a period of time bears witness to the fact that many of the battles are still the same. The heart of man is always corrupt and striving after his own ways; in fact one would expect that we could sin in new ways and to new depths with more than three centuries more practice than the men and women of those times, for the natural movement of mankind is downward and away from God – a devolution rather than an evolution. In that one word ‘evolution’ is a whole philosophy with which they did not have to deal. Yet, in God’s wisdom, they laid such a framework that the church today in part exists because of their work and which can still benefit from their wisdom. Thus I consider the attempt to modernise is not so much a producing of something new but a making more accessible of something of the foundations upon which we stand; and we stand on the shoulders of giants.

Any errors are mine and mine alone. Any misunderstandings should be referred initially to the work of those Westminster Divines but ultimately to the Word of God of which both their work and mine are merely attempts to synthesize an extract for the benefit of those who might read it. As they themselves said, everything that humans do is flawed: whether we do it as individuals or in committee, it is flawed: The touchstone and the lodestar is not this modernisation nor yet the 17C original but the scriptures, the very Word of God given to men. I pray that all who read this may find a closer understanding of their relationship with God; may find a deepening of their reliance upon God and an increase in the light of the daystar in their hearts. Whether this document helps or not is not important, what is important is that growing relationship with the Lord and Saviour Jesus Christ. None-the-less I pray this does prove to be something God can use to the Glory of His Name.

Firstly, the footnotes: the scriptures quoted are for the most part those provided by the Westminster Assembly itself. I have merely transcribed these. I have amalgamated several of their footnotes together at each point. However, I kept their order of references so one should still be able to follow through their argument. Where I have added footnotes I have made the point by noting it at that point of insertion with ‘JB Note:’ 

Secondly, I have added more extensive notes and even on a couple of occasions added to the confession itself. The Holy Spirit has worked in the church of God since 1647 and there are some understandings that we now have that they did not. Always I have made it clear when I have added anything.

Thirdly, I am aware that I am frequently diluting what they said. I think this is unavoidable without an excess of words. They chose their words very carefully but over the years words change their meaning; an example will demonstrate: ‘creature’ frequently meant ‘the whole of creation, animals and plants, rocks and water, air and space, sun moon and stars, angels and demons – everything but God himself’ – today, even the phrase ‘every created thing’ still probably implies to most people only living entities. To avoid a great excess of words I have used maybe a phrase like ‘every created thing’ or ‘the universe’ or maybe ‘all rational creatures’, ‘all of humanity’ as seemed appropriate for the particular context. This means that their word ‘creature’ may occur with several different modernisations in this one document This of course loses something for no longer can one use my offering to bring together all that they said about the creature, its duty to worship God, its subjection to cause and effect etc., etc. But this modernisation is not designed to be used that way. It is intended to whet your appetite to find out what they really said and to pursue your own studies as to whether what they said be in concordance with what God said. 

Some people get upset when such documents are changed, but God’s church has always acknowledged that the truth has to be re-presented to each generation. The Westminster Confession has never been seen by the true church as a document set in stone. A relatively amusing dispute broke out recently in one of the Presbyterian Churches in the USA between those who wanted to do just what I am trying to do here, provide a version in modern language, and those who insisted that it had to be retained in its original purity. I watched the debate with a growing degree of disbelief and eventually pointed out that neither side was talking about the document produced by the Westminster Divines. All the sides in the debate (and there were many) were discussing a document adopted nearly a century later (1729) and then amended even further in 1789 to change the statements about the relationship between the secular government and the church – as one would expect after the war of independence! – note that I have changed these statements too, for our modern understanding of the relationship between church and state is different from both the Westminster Divines in the 17th Century and from the American churches in the aftermath of independence.
Finally, this is an ongoing project. The ‘Sum of Saving Knowledge’ is already prepared; the ‘Westminster Confession’ is now in a second draft, The Shorter Catechism is available and The Larger Catechism is also in its first full draft. As I proceed I expect that my style will settle down and thus that I may need to rewrite some things that I thought I had completed earlier. Also there will be errors that need correcting. If you find any please tell me. email:john.barrs@ntlworld.com
John Barrs, January 2006
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Chapter 1: Of the Holy Scripture

1. Men and women are capable of using reason to look at the created world and the way in which it works in order to understand certain things about God, notably the goodness, wisdom and power of God, so that they cannot be excused
; none-the-less such reasoning is not capable of giving sufficient knowledge of God and his will as is necessary for salvation.
 For this reason, it pleased the Lord to reveal himself at different times and in different ways to tell us about himself and to declare his will to his church.
  Afterwards, he then made sure it was all written down in order to ensure that the truth was available for all time
; for telling others and for the establishment and comfort of the church against human sinfulness and the malice of the devil
. This written word of God is what is called ‘Holy Scripture’. Since God has now ceased revealing himself to us in this way, Holy Scripture is absolutely necessary.

2. Under the name of ‘Holy Scripture’ or the ‘Word of God’ are included all the books of the Old and New Testaments; which are :

In The Old Testament:

	Genesis
	Exodus
	Leviticus
	Numbers
	Deuteronomy

	Joshua
	Judges
	Ruth
	I Samuel
	II Samuel

	I Kings
	II Kings
	I Chronicles
	II Chronicles
	Ezra

	Nehemiah
	Esther
	Job
	Psalms
	Proverbs

	Ecclesiastes
	Song of Songs
	Isaiah
	Jeremiah
	Lamentations

	Ezekiel
	Daniel
	Hosea
	Joel
	Amos

	Obadiah
	Jonah
	Micah
	Nahum
	Habakkuk

	Zephaniah
	Haggai
	Zechariah
	Malachi
	


In the New Testament

	Gospels of Matthew
	Mark
	Luke
	John

	Acts of the Apostles
	
	
	

	Paul’s Letters to Romans
	Corinthians I
	Corinthians II
	Galatians

	Ephesians
	Philippians
	Colossians
	Thessalonians I

	Thessalonians II
	Timothy I
	Timothy II
	Titus

	Philemon
	
	
	

	Letter to the Hebrews
	Letter of James
	Letters of Peter I
	Peter II

	Letters of John I
	John II
	John III
	Letter of Jude

	Revelation of John
	
	
	



These 66 books, called canonical
 are given by God to be the rule of faith and life
.

3. The books commonly called ‘The Apocrypha’ are not part of Holy Scripture because they are not divinely spoken and thus not canonical. As such, while they may have value and be of use - as are other human writings, they have no authority within God’s church. (refs.  see 7 and 8)
4. We do not believe and obey scripture because any person or any church commends it to us. The reason why we receive Holy Scripture as authoritative and to be obeyed is solely because God is its author - it is the word of God.

5. There are some wonderful things about scripture which may move us to hold it in high esteem; such as the witness of the church and the martyrs through the ages, the fact that it speaks transcendental truths, the beauty and simplicity of its style, the completeness and power of its message of salvation, the fact that it gives all glory to God yet honours the significance of mankind. These and many other things make it a book very worth reading and clearly suggest that it is the very word of God. Even though we may think this way, our full persuasion of its truth and authority comes only from the Holy Spirit working by and with the scriptures in our hearts.

6. All of God’s counsel about things necessary for us to know about God’s glory, the salvation of humanity and the way that humans should live is either clearly stated in the scriptures or may be deduced from scripture by normal thinking. Nothing is to be added to scripture at any time; no new revelations from the Holy Spirit nor anything from the thoughts of humankind. However, we recognise that the work of the Holy Spirit to illumine our minds is necessary to achieve a saving understanding of those things written in the word of God.
 We also understand that there are things concerning the worship of God and the government of the church which are common to human actions and societies and which are therefore to be ordered by common sense working with Christian understanding, but always according to the general rules of conduct as explained in God’s word.

7. Not everything in scripture is equally plain nor equally obvious to everyone;
 but those things that we need to know for salvation are so clearly explained in one place or another in scripture that you don’t have to be especially educated to understand. Both scholar and unlearned using ordinary methods can understand all that is necessary.

8. The Older Testament, mostly written in Hebrew, which was the native language of God’s people in that time, and the New Testament, written in ‘common’  or market-place Greek which was the most widely understood language of its time, are directly inspired by God. By ‘inspired’ we understand that God is the one who ‘breathed out’ the words and ensured that they were written down accurately by the writers of the day. God has also miraculously preserved the scriptures since those days so that what we now have is the authentic word of God to mankind. This being so, it is the final authority in all controversies of religion and it is to scripture that the church must appeal in such cases. However, being written in languages which are no longer used does not mean that it is only accessible to those who have studied to learn these languages. All of God’s people are commanded to read and study his word. Therefore the scriptures are to be translated into the common languages of all people so that all people who hear of God may worship him in an acceptable manner and through the comfort of the scriptures may come to have hope. 

9. Ultimately the only way to interpret scripture is scripture itself. Basically, because there is one author, who is God himself, there can only be one meaning. Therefore when controversies do arise over an understanding of scripture the full sense of God’s teaching must be sought out in other places within scripture, which may speak more clearly.

10. All controversies of our religion, all decisions of councils, all scholarship of any writer ancient or modern, doctrines of men or spirits are to be examined and held up to the judgment of the Holy Spirit speaking through the scriptures. It is the final court of appeal in all these cases.

Chapter 2: Of God and of the Holy Trinity
1. There is only one living and true God.
 He is infinite in being and entirely complete in himself, purely spirit without body, parts, or passions and thus invisible.
 He is beyond our full understanding being completely unchangeable, unaffected by physical conditions, eternal, all powerful, all wise, absolutely holy, completely free, the absolute in each of these areas
; He does all things according to the counsel of his own immutable and totally righteous will and for his own glory.
 He is the superlative in both being and demonstrating love grace, mercy and patience. His character and actions define goodness and truth. He forgives the active sins of disobedience and the passive sins of failure, indeed, all sins,
 and is the only one who rewards those who earnestly seek him
. He is also supremely just, and terrible in his judgments, hating all sin and he will by no means acquit the guilty.

2. God has all life, glory, goodness and blessedness in and of himself and is utterly self- contained and self-sufficient, not standing in need of any part of the creation that he made nor deriving any glory from them.
 The existence of creation as a whole and in its individual parts, both as created and as continuing now, demonstrates and reflects his own glory rather than providing him any external glory. He is the only source of all being. Everything exists because of him. Everything continues existing because of him. Everything is subject to him and he has sovereign dominion over everything, to do by them, for them, or to them whatever he himself wishes to do.
 He sees everything. There is nothing secret and hidden from him. His knowledge is infinite, infallible, and independent upon any part of the material or spiritual universe so as there is to him nothing contingent, that is; nothing is dependent upon anything other than his own will, and nothing is uncertain to him.
 He is utterly holy in all his thoughts, in all his works, and in all his commands. To him is due from angels and men, and every other part of creation, whatever worship, service or obedience he is pleased to require of them.

3. In the unity of the Godhead there are three persons. They are identical in substance, power, and eternity. God the Father, God the Son, and God the Holy Spirit
. The Father has no antecedents and is all self-sufficient requiring no one else. The Son is eternally begotten of the Father. The Holy Spirit is eternally sent-out from the Father and the Son

Chapter 3: Of God’s Eternal Decree

1. From all eternity God ordained everything that happens.
 He did so based only on his own thoughts and not limited or controlled by anything else that happens. Yet he did this in such away that God is never the author of sin
, nor are the choices of any creature constrained
, nor is the process of cause and effect diminished – in fact, the significance of individual choice and the fact of cause and effect are established and confirmed.

2. Although God knows whatever may come to pass on all supposed conditions yet he has not decreed that anything happens because he foresaw that it would happen nor because it would come to pass as a result of such a situation.

3. 
By God’s decree, to show his Glory, some humans and some angels are predestined to everlasting life and others, both humans and angels, are foreordained to everlasting death.

4. These angels and men are individually and unchangeably so predestined and foreordained. The number in each case is so defined that it is unchangeable.

5. Those humans that are predestined to life God chose before the world was made. He did so for his own unchangeable purpose, from his own secret counsel and for his own good pleasure. Those chosen were chosen in Christ to everlasting glory, for no reason save his own free grace and love. No foreseen faith, no good works, neither perseverance nor any other things are involved as conditions; it was all done solely to the praise of his grace.

6. As God appointed the elect (chosen) to glory so in the same way, by his own choice, he ordained all the necessary ways and means to make it happen. Therefore those who are so chosen, while fallen and sinful because Adam led all mankind into rebellion against God so these are redeemed by Christ. They are called to faith in Christ by the Holy Spirit working as is required
, to justify, adopt, sanctify and keep safe by his power through faith to full salvation
 No-one else is called in Christ, justified, adopted, sanctified and saved except those chosen by God
 

7. For everyone else God, who can choose as he pleases to give or withhold mercy, ordained them to receive the just punishment for their sin
 thus upholding his justice.

8. This doctrine of predestination is one of the mysteries of our faith and must be treated with especial care.
 It means that humans may be certain and sure of their salvation because this salvation depends solely on God’s choosing a person eternally and is thus a doctrine to the praise of God and also gives the promises of hope to those who sincerely hold to the gospel faith
 
9. (** Added by JB **) We nowadays affirm the truths spelled out in this chapter and wish to say them again in a different way. One the one hand: God is infinite, totally omnipotent, omniscient and determines all that happens. God chooses in eternity those whom he pleases, to call them and enable them to come to full salvation in Christ Jesus and only through Christ Jesus may anyone be saved. God does not choose everyone.  On the other hand: Humans are significant beings and their choices do affect both themselves and the rest of creation around them. Infinite God decrees all that happens and yet limited humans have significance and their choices are part of the ‘second causes’ that affect the world around them.
  It is necessary to add to these statements this: that the human intellect is not only fallen, in that it doesn’t always make the correct deductions from the observations and thoughts with which it works, but also that the human intellect is finite and thus may not be capable of fully comprehending how to resolve this problem
 – viz: how can an infinite God who decrees all that comes to pass also create humans whose choices are significant thus affect the world producing results that are clearly not as God desires. This, as paragraph 8 said, is a mystery yet to be revealed to us. However, the fact that it is a mystery does not invalidate its truth. We are called to walk by faith, not by sight.

Note 18:

We must not avoid all theological terminology. So

· The whole process of being saved is called ‘salvation’ and consists of the following actions and works of the Holy Spirit: (see WC Chapters 10 onwards)

· ‘calling’, ‘election’: God calls and enables his chosen

· ‘justifying’. ‘justification’ is a legal term meaning that the penalty for our sins is taken away  (paid by Christ) and we are now not guilty before God

· ‘adoption’ is also a legal term meaning that we have been adopted into God’s family as sons and daughters and all the benefits of inheritance are ours

· ‘sanctifying’, ‘sanctification’ is both a one off happening and a continuing process. The word means ‘separated’. We have become ‘separated’ to God by the action of the Holy Spirit; indeed we have become the apple of his eye. But it is also a process whereby we become ‘separated’ from sin and disobedience, we become renewed in righteousness and truth, we become more and more as we are meant to be, children of the living God, walking before him and being righteous. It is a life-long process and is only terminated by glorification (qv)

· ‘persevering’, ‘perseverance’ is also a continuing process whereby we are strengthened by the Holy Sprit to endure the problems of living as God’s people in a world still under the influences of godlessness.

· ‘glorifying’, ‘glorification’ is the final stage when we are perfect and with God. It will not happen in this life:. It only happens for all of us when the Lord comes again and we live with him forever in the new heavens and new earth

This total process is also called ‘salvation’ or ‘being saved’ – the technical term for the study of salvation is ‘soteriology’.
Chapter 4: Of Creation

1. In the beginning it pleased God, in all the persons of the Trinity, Father, Son and Holy Spirit
, to demonstrate the glory of his eternal power, wisdom and goodness by creating
, that is, making from nothing, the world and everything in it. This includes all things both visible (rocks, trees, birds, clouds and seas) and invisible (winds, atomic and subatomic particles, forces and locations, spirits and thoughts). It was made in six days
. It was all very good.
,

2. After having made the world and other creatures God made mankind in his own image, both male and female, with rationality and with immortal souls. They were created with knowledge, righteousness and true holiness having both the knowledge of the law of God and the power to keep the law yet with the possibility of themselves individually choosing to be disobedient to it
. As well as the law written on their hearts they received a specific command not to eat of the tree of the knowledge of Good and evil. While they kept this command they were happy being in full communion with God and ruling the rest of creation.

Chapter 5: Of Providence

1. God, who is the creator of everything did not merely create and leave his creation alone
 but upholds, directs and disposes, all of his creation; all the created things and all its actions from the very greatest event to the very least.
 This government by his most wise and holy will is called ‘providence’ and is in total conformity to God’s foreknowledge, the freedom and unchangeable nature of his will and to the praise of the glory of his wisdom, majesty, goodness and mercy

2. Although as a consequence of God’s infallible foreknowledge and immutable decree all things that happen do so immutably and infallibly yet by this providence God so arranges it that they happen according to the rules of cause and effect whether that be necessarily, freely or because one thing occurs as the result of another thing

3. God, in ordinary providence makes use of ordinary means. That does not mean that he can not do exactly as he wills, and does so sometimes; but merely that God’s governing the world by providence does not normally involve the use of miracles

4. Gods almighty power and unsearchable wisdom and infinite goodness are so much shown in providence that the fall of man and of angels was included in it; and that not merely by mere permission but by God’s intention, under his control, governed at all points, to achieve his own ends
. Even so, the sinfulness comes only from the decision of the creatures (angels and men) and not from God himself for he is most holy and righteous and can be neither the author of sin nor can he even approve of it.

5. God without compromising his wisdom or righteousness sometimes leaves even those who are his children to cope with temptations and the corruption of their own hearts. This may be to chastise them for sin both now and earlier, or to demonstrate to them the strength and power of their sinfulness and their sinful desires, or to humble them, or to raise them to a more close and constant dependence upon him, or to make them more aware and watchful against future temptation to sin or for all sorts of other reasons of his own including any or all of these mentioned here.

6. As for those who are not his children, the wicked and ungodly whom God as judge does blind and harden because of their sins, from such he not only withholds his grace which might have given them understanding and given them wisdom but sometimes he takes away even their natural gifts and exposes them to more possibility of sinning. In this way he gives them over to their own lusts, to the temptations of the world and to the power of Satan, Thus they harden themselves even when God is using the same methods that lead others to soften their hearts to come closer to Him.

7. Just as the providence of God in general governs all the creation, so in a special manner it takes care of his church to do all things for its good.

Chapter 6: Of the Fall of Man, of Sin and of its Punishment

1. Adam and Eve, our first parents, were seduced by the subtlety and temptation of Satan and as a result sinned by eating the fruit which they had been forbidden to eat
. This was not an event outside of God’s plan; indeed, it was used by him to further his Glory.

2. By this sin they fell from their original state of righteousness and communion with God and so became dead in sin and wholly corrupted in all their faculties and all of their persons, both body and soul.
 

3. Because they are the first of all humankind and parents of all, the guilt of this sin falls upon all humanity who now suffer the same death in sin and corrupted nature because all are biologically descended from them.
 

4. This original distortion of our natures means that we are completely made opposed to goodness and perfection and wholly inclined to do evil and from which comes all actual sins and disobediences.

5.  This distortion of our natures remains throughout our lives, even in those who become Christians; and even though sin is in Christians, through Christ, pardoned and being put to death it is still in all ways truly sin.

6. Every sin, from Adam to each one now is a transgression of God’s Law and as such brings judicial guilt upon the person who commits it so that he or she is under the wrath of God,  subject to the curse of the law, and so liable to the penalty of death and all its miseries, spiritual, temporal and eternal

Chapter 7: Of God’s Covenant with Man

1. The distance between God and any part of his creation is so great that even though we all owe obedience to him we would be utterly unsuccessful unless God himself made some effort to bridge the gap. He has made this gracious effort by using a covenant.

2. The first covenant was a covenant of works whereby life was promised to Adam, and in him all his descendents upon condition of perfect personal obedience.

3. However, mankind, by the Fall, having made all persons incapable of life by that first covenant the Lord made a second covenant called the ‘Covenant of Grace’ in which he freely offers to all who sin life and salvation through Jesus Christ. This covenant requires people to have faith in Jesus so that they may be saved and also promises to gave all those called to eternal life his Holy Spirit to make them both willing and able to believe

4. This covenant of Grace is frequently set forth in scripture called a testament (as in ‘last will and testament’) because it refers to the death of Jesus as the testator and to the everlasting inheritance and all that this implies which is thus ‘left’ to those who believe.

5. This covenant was expressed in different a way before Christ came. In the earlier days it was a promise with prophecies and teachings about the future; such as the sacrifice system, the Passover lamb, circumcision and other examples. 
  This earlier expression of Covenant is called the ‘Old’ Testament and was delivered to the Jews and was all of it foretelling something about the Christ who was to come. It was sufficiently explicit through the operation of the Holy Spirit to instruct and build up faith in the promised Messiah. As now, after the incarnation of Christ, the people saved in the Old Testament times came to eternal salvation through faith in the same Jesus.

6. Christ came and the fulfilment of all the Old Testament examples was revealed in what is called the ‘New’ Testament. In it, the current expression of the covenant is by means of the preaching of God’s Word and the new sacraments of baptism and the Lord’s Supper. There may be fewer ways of doing things than earlier and may seem to be less picturesque yet they are of greater efficiency and apply to more people, both Jews and non Jews than did the promises
. There is thus not two covenants of grace but one differing in effectiveness and the way in which it is expressed at different times

Chapter 8: Of Christ the Mediator

1. It pleased God to choose and call the Lord Jesus, his only son to be the mediator between God and Man.
 He was called to be the Prophet, the Priest and the King
, the Head and Saviour of his church, the heir of all things and judge of the world.
 God gave to Jesus from the very beginning and for eternity a people to be his own and in history to be by Jesus redeemed, called, made righteous, holy, and eventually perfect.

2. The Son of God is the second person in the Trinity and is in every way eternal God, equal with the father. At the right time in history he took upon himself the nature of humanity and became entirely human with all the limitations of man except that he was without sin.
 He became human being conceived by the power of the Holy Spirit in the womb of the Mary a virgin and thus being made of her substance.
 In him the two whole, perfect and distinct natures, godhood and manhood were inseparably joined together in one person without changing either nature and without either nature becoming diluted.
 This one person is true God, true man but one person; Christ – the only mediator between God and man
 
 

3. The Lord Jesus in his human nature (united to the divine as above) was made holy and anointed with the Holy Spirit, having in himself all the wisdom and knowledge there is and being entirely holy, undefiled and full of grace and truth was completely equipped to be able to be both the mediator and guarantor of the covenant. He did not take these offices upon himself but was called to them by his father who put all power and judgement into his hands and commanded him to use them

4. This office the Lord Jesus did most willingly agree to do and in order to do so was subject to the Old Testament Law and perfectly obeyed it. He endured intense torments in his soul and grievous pain in his body, was executed on a cross, died and was buried; yet even though he died his body did not decompose. On the third day he arose from death in the same body in which he had suffered and in which he also ascended into heaven where he now sits at the right hand of His father praying for his people and shall return again to judge both men and angels at the end of the world.

5. The Lord Jesus by his perfect obedience and the sacrifice of himself once   offered up to God has fully taken the judicial penalty for our sins and purchased not only reconciliation to God but the everlasting inheritance
 in the kingdom of heaven for all those the Father has given to him.

6. Although the actual work of redemption was not actually done until Christ came to live on earth yet the effectiveness of it has been applied to the chosen people in all ages from the beginning of the world until now and through on until the end. In earlier ages it was via the promises, examples and sacrifices which foretold his coming using images such as the seed of the woman who would bruise the serpent’s head and the lamb slain from the beginning of the world. Christ the same yesterday, today and forever.

7. Christ in the work of mediation acts according to his godly and his human natures, each nature carrying out the appropriate actions.
 Nonetheless, because of the unity of him being one person the scriptures sometimes speak of an action of one nature as though applying to the other nature.

8.  For all those whom Christ has purchased redemption he most certainly applies it to them, praying for them, revealing to them the mysteries of salvation written down in the scriptures, persuading them by  the scriptures and by his Holy Spirit to believe and obey, and ruling in their hearts overcomes all their enemies by his power. These things are done according to his will and wisdom.

Chapter 9: Of Free Will

1. God has made humans in such a way that we are naturally capable of making free choices, not forced, nor by any automatic rule of nature inclined to choose either good or evil.

2. However, only  in the period before the corruption bought about by the Fall was man capable to will and to do what is right and pleasing to God. Even then he could choose to do wrong and thus fall from this state.
 

3. Mankind by falling into a state of rebellion against God through God’s judgement of Adam’s choice at the Fall has wholly lost any ability to choose to do any good concerning his or her salvation.
 
 So, an unsaved person is naturally in a state where nothing he or she can do can please God, not even of himself or herself make the changes that God desires for conversion.
 

4. When God converts a sinner he changes that person into a place of grace. The person is freed from the tendency to choose to make sinful choices and do sinful acts and by grace alone God enables the saved person to chose to do things which are good and helpful to salvation and enables them not only to choose but to do such actions. We are not yet made perfect. In this life we neither chose nor do perfectly and we still often choose and do that which is bad.
 

5. The will of saved humans is only made perfect, free to choose and to do good in heaven alone 
 

Chapter 10: Of an Effective Calling

1. All those God has predestined to life and those only, he calls to life. In his own time he calls them using his word in scripture and the Holy Spirit. He calls them from where they are in sinfulness and death and from which they are incapable of escaping by their own efforts, to grace and salvation in Jesus Christ. Their minds are enlightened spiritually and savingly to understand spiritual things about God. Their hearts are changed from hearts of stone to living hearts. Their wills are renewed by his mighty power to be able to determine what is right and to make right choices. They are inevitably drawn to Jesus Christ but even so, that is their free choice having been made willing by Gods freely given grace.
 Gods calling is effective because it works inevitably and does what God intended.

2. This inevitable calling is solely from Gods free grace, not because of anything foreseen in any person; humans are completely passive at this point until renewed and made alive by the Holy Spirit and thus enabled to respond to God’s call and to take hold of the freely offered gift

3. God works as he chooses. Chosen Infants dying in infancy are made alive and saved by Christ working through the Spirit who works when how and where he pleases – so also anyone else who is chosen who are incapable of being outwardly called by the preaching of God’s word.

4. Others, not chosen by God may be called by the preaching of the scriptures, may experience the common operations of the Spirit
 and yet never truly come to Christ and are therefore not saved
. Even less so can anyone who does not profess Christ as their saviour be saved, no matter how carefully they live their lives according to their own understanding or according to the religion they do profess. Any attempt to say that men and women may come to salvation without Christ is to be opposed as a deadly misunderstanding.

Chapter 11: Of Justification

1. All those whom God has effectually called
 God also freely justifies.
 He does not do this by infusing righteousness into them but by pardoning their sins - this is a juridical term. Being pardoned by him, God then accounts them righteous and accepts them as righteous not for anything done in them or by them but for Christ’s sake alone. Neither does God credit them with faith, nor with the act of obedience, nor any other kind of obedience.  What he does do is credit them with the obedience of Christ and his fulfilling of God’s demands for them.
 
 These then receive Jesus and rest on him and his righteousness by faith. They do not have this faith from themselves; it is the gift of God.

2. Faith, thus receiving and resting on Christ and his righteousness, is the only way to be justified; 
 but faith is never alone in the person justified; it is always accompanied by all the other saving graces and is not a dead faith but a live and working faith empowered by love.

3. Christ by his obedience and death fully discharged the penalty of those who are thus justified. He made a real, correct and complete satisfaction of his father’s justice on their behalf.
 However, because Christ himself was given by the father for them and his obedience and satisfaction has been accepted in their place, freely given and depends on nothing in them, then their justification is only of free grace. Thus both the exact justice of God and the richness of his grace are glorified in the way sinners are justified.

4. God from all eternity decreed to justify all the elect and Christ at the right time in history did come, die for their sins and rise again for their justification; nevertheless, the individual is not justified until the Holy Spirit applies Christ to them at a particular point in time.

5. God continues to forgive the sins of those who are justified, and although they can never fall from the state of being justified they may, by their sins, fall under God’s fatherly displeasure, and not have the light of his pleasure restored to them until they humble themselves, confess their sins, ask for God’s pardon and renew their faith and repentance

6. The justification or believers in Old Testament times and under the older version of the covenant is in all respects exactly the same as the justification of believers now under the new version of the covenant.

Chapter 12: Of Adoption

1. All those whom God has effectually called and justified
 God also freely of his grace adopts them into his family. They have his name given to them and they become children of God;
 receiving the spirit of adoption they enjoy all the freedoms and privileges of children and have access to the throne of grace with boldness, enabled to cry ‘Abba, Father’
 They are pitied, protected, provided for and disciplined by God as a father;
 Unlike earthly fathers, God will never cast them away, instead they are sealed until the day of full redemption when they inherit all the promises as heirs of the everlasting salvation.

Chapter 13: Of Sanctification

1. Each and every individual who is effectually called and regenerated
 having a new heart and a new spirit created in them is also further sanctified
 through the virtue of Christ’s death and resurrection by the Word and the Spirit of God dwelling in them.
  The overall rule of sin is destroyed and the particular enticements of particular sins are progressively weakened and eventually destroyed. The person is progressively made more alive to spiritual things and strengthened to practice true holiness (without which no one will see the Lord)

2. This sanctification is always in the whole person, yet it is always in this life imperfect and incomplete, for some of the corruption of sin remains in the whole person
  and it is because of this that there is a continual and irreconcilable struggle within us between the Spirit of God within us and the remaining sin within us.
 

3. Despite this continuing struggle and despite the fact that personal sin remains part of our experience and may even sometimes seem to be winning, in fact through a continual supply of strength from the Holy Spirit the re-born person does succeed and God’s people do individually grow in grace, and slowly bring to completion true holiness I n the fear of God

Chapter 14: Of Saving Faith
1. The grace of faith, which is the way those people chosen by God
 are enabled to believe so that they are saved, is the work of the Spirit of Christ in their hearts and usually happens through the ministry of the word of God
  This method, accompanied by the use of the sacraments
 and prayer is the way faith grows in the individual.
 

2. By this faith a Christian believes to be true all those things revealed in the Word of God for it is God himself speaking in it. Not only does a Christian believe but also acts appropriately to each passage, obeying the commands, fearful of the threats and embracing the promises of God for this life and the life to come.
 The most important acts of saving faith are accepting and receiving and resting upon Christ alone for justification, sanctification and eternal life through the covenant of grace.

3. This faith can be weak or strong, is often and in many ways attacked and weakened but always achieves the final victory. It grows in many to full assurance of faith. All this is through Christ who is both the author of our faith and the one who brings it through to completion

Chapter 15: Of Repentance to Life

1. Repentance to life is a wonderful gift of grace freely given to us. This is a doctrine that is to be preached by every preacher alongside that of the good news of forgiveness through faith
,

2. By this gift a sinner, otherwise unaware of both the danger and the offence of his sins as utterly opposed to God’s holy nature and righteous laws, not only seizes hold of the pardon given to the penitent by the mercy of Christ, but so grieves for and hates his sins that he turns
 to God with the intention of trying to walk with God in obedience to his commandments.

3. Repentance is not to be relied on as though it makes atonement for sin or gives any reason why God should pardon us
. God’s forgiveness and pardon of the sinner is an act of free grace in Christ. None the less, no one receives pardon without repentance.
 

4. There is no sin so small that it does not deserve damnation. However, neither is there any sin so great that if a person truly repents then it cannot be forgiven.

5. Men and women should not be content with a general repentance. It is everyone’s duty to try to repent of each individual sin one at a time

6. Everyone should make private confession of sins to God and pray for pardon of them that they would receive grace to turn away from them and find mercy from God.
 Also, anyone who has sinned against a fellow Christian or against the church itself should be willing by private or public confession
 to declare repentance to those who were offended. They in turn are, as a result of this confession, to be reconciled to the offender and to receive him back into fellowship.
 
Chapter 16: Of Good Works
,

1. The only ‘good works’ acceptable to God are those which God himself has commanded in scripture. They are never those actions that men and women might invent even if they result from misplaced zeal no matter how sincere, nor if the intentions are apparently good.

2. Good works done in obedience to God’s commandments are the fruit and evidences of a true and living faith. By doing them believers show their thankfulness, strengthen their assurance, build up fellow Christians, are a credit to the gospel, stop the mouths of opponents and, above all, glorify God who is working in them to enable them produce such fruit of holiness and fitting them for eternal life

3. The Christian’s ability to do good works is not at all of themselves but wholly from the Spirit of Christ. In order to be able do such works, besides the graces they have already received it is necessary for the same Holy Spirit to be working in them to enable people both to will and to do such works.
 However, this is not an excuse for not doing such works and being obedient unless we feel a special movement of the Spirit. We are always to work hard at exercising the graces within us whether we feel like it or not

4. Anyone who through their obedience reaches even the greatest of heights possible in this life are still incapable of doing all that God requires, in fact they still fall far short of the duty they are bound to do.

5. Not even our best works merit pardon for sin nor do they deserve eternal life from God. There are four reasons for this; 

a. firstly the great distance between the sinner now and the glory that will be revealed in him 

b. secondly the infinite distance between us and God, so great that we can neither be of profit to him now nor pay back any of our former sins; when we have done all that we can do we have merely but done our duty and are still unprofitable servants

c. Thirdly, any deeds we do, as far as they are good are only so because they are the work of God’s spirit

d. Lastly, any deeds we do, because it is us who do them, are still defiled and so mixed with weakness and impurity that they can not survive the severity of God’s judgment

6. Even so, just as the persons of believers are accepted through Christ, so also are their good works accepted in Christ. Not as though in this life they were unblameable or perfect in God’s sight but that he, looking at them in his son, is pleased to accept and reward that which is sincere despite its many weaknesses and imperfections
 

7. Works and Actions by non-Christians, even if they are things which God commands and are of use to themselves and others, because they come from a heart not purified by faith are not done correctly according to scripture with the intention of giving all glory to God are therefore sinful and cannot please God nor make a man worthy to receive grace from God. However failure to do them is even more sinful and displeasing to God
,

Chapter 17: Of the Perseverance of the Saints

1. Those people that God has accepted in His Beloved, effectually called and are being sanctified by his Holy Spirit
 can neither totally nor finally fall away from the state of grace but will definitely persevere in grace to the end and be eternally saved. 

2. The perseverance of the saints does not depend upon their own ability to choose but upon the irrevocable decree of election (having been called) which flows from the free and unchangeable love of God the father, upon the effectiveness of the work and prayers of Jesus Christ and upon the indwelling of the Holy Spirit and the seed of God within the saints. In other words, the absolute certainty of perseverance depends upon the whole covenant of grace and its inability to fail
,

3. However, even Christians may be under God’s displeasure if they continue to sin. This happens because they may give in to temptation, because they still have a measure of sin and distortion within them, because they do not keep close to God in reading scripture and prayer and hearing preaching. Any or all of these things can lead even the saints into sin and they can remain in those sins.
 If this happens they may incur God’s displeasure, grieve his Holy Spirit, be deprived of some of the graces and comforts of the faith, have their hearts hardened, their consciences wounded, they may hurt and distress other people and they bring disciplinary judgement upon themselves.
,

Chapter 18: Of Assurance

1. Although people who are not born again may think that they are alright with God and presume upon Gods good nature to keep them safe, they deceive themselves and their hope is in vain.
 However, those who truly believe in the Lord Jesus and love him in sincerity and try to live in obedience before him may in this life be certain that they are in a state of grace and may rejoice in the hope and glory of God. This hope will never let them down.

2. This certainty is not a vague longing or a deduced probability based on uncertain hope but a completely reliable assurance of faith based on God’s truth and his unbreakable promises and upon the evidences we have in our hearts and lives that God is working in us. Particularly we are convinced by the Spirit of God within us confirming that we are children of God. God’s Holy Spirit is also a down-payment
 guaranteeing what we will inherit and secures us as God’s children until that day when we are fully redeemed.

3. This reliable assurance is not an essential part of faith and some true believers may wait long and go through many doubts before they become convinced of their salvation. However, being enabled by the Spirit to know God’s mind any believer, without a special revelation, and by using ordinary methods (reading scripture, prayer, fellowship, obedience, etc.), may come to full assurance.
 Therefore it is the duty of everyone to work hard to be continually convinced so that they may have peace and joy from God and be strengthened in obedience and thankfulness to God.
 These are the results of assurance; it is not, as is sometimes claimed, a doctrine that leads to complacency and idleness

4. True believers may have their assurance shaken, reduced, or they may even lose it for a time. This can happen in many ways, not all of them the fault of the individual. People may not work at confirming their assurance; they can fall into sin which damages the conscience and grieves God’s Spirit; they can suffer intense temptation. Also God sometimes withdraws the light of his presence allowing even those who fear him to suffer doubt.
 Yet believers are never totally abandoned, they always have the new life within them, the love of Jesus and of fellow Christians and the heart and conscience for obedience; so that by the operation of the Holy Spirit they may in time be revived and by whom, until that restoration of assurance, they are supported from utter despair.

Chapter 19: Of the Law of God

1. God gave Adam a law as a covenant of works
 by which Adam and all his descendants were bound to personal and complete obedience forever. This covenant promised life if fulfilled and death if broken. Adam was also given the power and ability to keep it

2. This law continued to be the perfect rule of righteousness after the Fall of Adam. As such it was delivered to Moses on Mount Sinai as ten commandments written on two tablets of stone. The first four commandments containing our duty to God and the other six our duty to humans and human society
,

3. As well as this law, which is often called the moral law, God gave the People of Israel ceremonial laws. These were given as to an underage-church.
 These were given to them partly as types or patterns looking forward to Christ and teaching of his grace, actions and sufferings, and partly consisting of teaching about moral duties. All these ceremonial laws have now come to an end since Christ came and died.

4. God also gave civil laws, or judicial laws for the state of Israel. These expired when the State of Israel ceased to exist and have now no other use than for general morality.
 ,

5. The moral law should be obeyed by everyone forever, not just Christians. Not just obeyed in conformity to its requirements but also in its understanding that its authority arises because it is given by the Creator God. Christ in the Gospels does not dissolve but rather strengthens the need for all to be fully obedient to it
 

6. True believers are not under the law, as though it was a covenant of works which can justify or condemn them. (It isn’t now and never was that). However, it is of great use to them in that it is a rule of life informing them of the will of God and their duty. It directs and tells them how to walk before God correctly and reveals to them the corruption and sinfulness of their hearts and lives. Using the law they can examine themselves and learn to hate sin more, learn their continuing great need of Christ and increase their understanding of Gods perfection. It is of use in their sanctification as they grow in the Christian life; they can understand the results of sin and realise that they are freed from the curses of the covenant, rather that they inherit the promises and understand better the blessings of being in the covenant that they receive because it is not a covenant of works. So also, the fact that a person tries to do good and cease from evil is evidence that the law encourages good actions and discourages bad behaviour; it is not evidence that that person is still under law rather than in a state of grace.

7. These uses of the law mentioned above, (to control all people, to fence them in and lead them to God as they realise their sin and need, and to show God’s people how to walk before him in a way that is pleasing to God) are not contrary to the good news of the Gospel, rather they comply with it. For Christians the Spirit of Christ who dwells in them enables them to do
, freely and cheerfully, those things which are God’s will as revealed in the law

Chapter 20: Of Christian Freedom and the Conscience

1. Part of the gospel is that Christ bought all believers various freedoms; freedom from the guilt of sin, freedom from the wrath of God, freedom from the condemnation of the law, and in this present world, freedom from slavery to Satan and the power of sin, freedom from the power of illness and the power of death to keep us in fear. In Christ the believer has overcome the terrors of the grave and has freedom from eternal judgment.  Further, Christ bought the believer free access to God and the ability to be obedient to God not out of fear but with a child-like love and a willing mind. These things were also true for believers in Old Testament times. Under The New Testament the freedom of believers is greater for back then they were also under the ceremonial law and now believers have a greater boldness to be able to come to God and a fuller relationship with The Holy Spirit than the Old Testament believer normally had.
 

2. God alone is Lord of the conscience and we are not forced to obey ideas and commandments which are contrary to God’s written word. In the context of faith and worship we do not have to obey things not spoken of in the scriptures. 
 In fact to obey such things as a result of conscience is to forget this freedom of conscience; while to require them to be believed and obeyed is to destroy both the freedom of the conscience and indeed reason itself.

3. Anyone who pretends to have Christian liberty to practise any sin or to fondle any lust is in fact destroying the intention of this freedom – which is; having been set free from our enemies, now we should serve God in holiness and righteousness for the rest of our lives.
 

4. These powers God has decreed and the freedoms Christ has purchased are intended to uphold and keep us safe. To try to use these to oppose lawful powers and the requirements of either civilian or church authorities is contrary to God’s command.
 It is an error to spread such opinions or to do such things which are against our God given nature, against the principles of Christianity (in matters of faith, worship and relationships) and the power of Godliness in the life of the believer and which are also destructive of the life of the church. People who say and do such things may be called to account and may face the disciplines of the church or civil courts
 as appropriate.

Chapter 21: Of Worship and The Sabbath

1. When we look at the created world, our reason tells us that there is a God who has sovereignty over all, who is good and does good to all and who should therefore be feared, loved and trusted; praised and prayed to; and served with our whole being.
 However, the worship that God accepts is described and limited by his divine will revealed in the scriptures that he may not be worshipped in ways that men devise, nor using images of any sort or in any way not allowed by scripture.
 

2. Religious worship is only to be given to God, either as God or to the persons of the Trinity. It is not to be given to angels nor to men and women (no matter how saintly) nor to any other part of creation. Since the Fall in Eden worship requires that a mediator stand between sinful humanity and our Holy God; and there is only one acceptable mediator, the man Christ Jesus

3. Prayer with thanksgiving is a part of worship required by God of everyone. If it is to be accepted it is made in the name of Jesus the Son with the help of the Holy Spirit and in accordance to God’s will. We need to understand what we are doing and do it with humility, reverently, earnestly, faith that God will hear and persevering. If we pray out loud it must be in a language known to those present.

4. We may pray for lawful things and all people now living or yet to be born but not for the dead.
 
 
5. Normal religious worship of God includes the reading of scripture with sound preaching of it, and the listening to the scriptures and to the preaching with understanding and faith, the singing of psalms and taking part in the sacraments set in place by Christ. In addition, we can have special occasions to give thanks, to make special promises and to engage in fasting, provided these things are done in a right and holy way.
 

6. When we worship, now that we are under the New Testament, our prayers are not heard because we pray in any particular place nor turn in any particular direction. Rather we are to worship God everywhere in spirit and in truth; in our families at home, daily and individually; and also in public at worship services – these we should not avoid – whenever and wherever God calls us to worship him.

7. It is not only a law of the creation that a time be set aside for the worship of God but in the bible God has given an everlasting commandment to do so; binding on all people in all ages to set one day in seven aside as a Sabbath day of rest holy to God
. Before the resurrection of Christ it was the last day of the week, since then it has been the first day of the week
, which in scripture is called ‘The Lord’s Day’. This, until the end of the world, is the Christian Sabbath Day
 

8. This Sabbath day is to be kept holy to the Lord, separated from our normal work and recreation, from thinking and speaking about it but rather taking the time for public and private worship of God. This does not mean that we avoid the ordinary tasks of life nor disregard any call for help.
 

9. (** Added by JB **)
 It is our duty as part of God’s creation to worship him. It is even more our duty and our joy as a redeemed people purchased by the blood of Christ Jesus to declare the praise of Him who has brought us out of darkness into his glorious light. In the times of the Old Testament when the ceremonial law was in place there were quite rigid prescriptions as to how that part of corporate worship was to be conducted, but even in those times there was freedom as to how to worship God in other parts of the worship life of the people of God; so David instituted music and singing and on suitable occasions dancing. In our times; after the fulfilment of the ceremonial law (in the death of Christ), it is even more true that we have freedom in the ways we may worship God. Necessarily, things forbidden in scripture such as the worship of idols and the use of any kind of bloody sacrifice are also forbidden to us. Necessarily all true worship must be from the heart and not by rote. Many people find a formal liturgy helpful, others do not – what is at issue here is heartfelt worship, not anything mechanical, neither prayer-wheels nor prayers by rote. Necessarily corporate worship is to be conducted decently and in an orderly manner under obedience not merely to Christ, the head of the Church, speaking through Scripture but also in obedience to the elders of the local congregation whom Christ has placed in authority as under-shepherds.
 Hence, different local churches may have different practices. Provided such practices conform to the general rules of the scripture concerning worship then such differences are to be expected as manifestations of different parts of the body of Christ.

10. (** Added by JB **)
 From the completion of creation it is God’s command that all men should observe a day of rest; one day in seven. This command was reinforced in the Ten Commandments and an additional reason was added to confirm the necessity of this principle as an absolute requirement for God’s people: For them God set aside the last day of the week to be their Sabbath. The New Testament does not set aside this command; rather, in several places it confirms it. Since Christ was raised from the dead, Christians have uniformly set aside the first day of the week, the Lord’s Day to be their day of rest. However, in a secular or non-Christian society it may be difficult to be able to use the first day of the week as a day of rest. In such situations, the principle of one day is seven is to be maintained, and while it is always preferable that the day of rest be the first day of the week, all days are in fact the same and it may be necessary for an individual to set aside some other day.
 This day of rest is to be set aside to God, and not involve the normal everyday pattern of work and relaxation. This does not mean that we may only do religious things such as formal worship; normal duties of social responsibility and mercy are not to be avoided, and the main principle for other duties is that we should not be like the rest of the world chasing after our own desires but are freed to worship and enjoy God, his creation and his people.

Chapter 22: Of Lawful Oaths and Vows

1. A lawful oath; that is a solemn declaration to fulfil some promise; is a true part of Christian worship, and is when a person calls upon God to witness the declaration or promise and to judge him or her as to whether what is said is true or false.
 

2. The only thing by which Christians should swear is the name of God and therefore we should be very careful to make such promises in reverence and fear; for to use the name of God rashly or in an empty or casual way is sinful and to be avoided. Nevertheless, in important matters an oath taken on God’s name is allowed in New Testament times as in Old Testament times and so an such an oath, seriously requested, should be taken
 

3. Whoever does swear an oath must take it seriously and affirm nothing except what one is convinced is true. We must not bind ourselves by oath to do anything that is not good and just and we must consider ourselves capable of keeping such a promise and also be determined to keep it.
 If a lawful authority demands an oath to be taken for a good or just cause then it is sin to refuse
 

4. An oath is to be taken in the plain and commonsense meaning of the words used and is to be taken without pretending and without mental reservation. It cannot be forced to make one commit sin, but in anything not sinful it is binding even if keeping it causes loss to oneself. It cannot be set aside just because it is made  to unbelievers or foreigners

5. A vow; that is a promise to do something or live in a certain way; is also to be made with the same care as an oath and performed with the same care

6. Vows may only be made to God and to be accepted must be voluntary, arising out  faith and conscience, thankfulness for mercies received or to obtain something we desire; In such vows we bind ourselves to necessary duties and other things as long as they are required.

7. No-one may vow to do anything forbidden in scripture, nor to do anything which would prevent them doing those things which God, in scripture, commands us to do, nor to do something beyond one’s own ability without express promise from God. Note that you do not get brownie points from vows; that is, you are not somehow a better Christian if you vow something, not even if you keep your vow
 

Chapter 23: Of the Civil Authorities

1. God as supreme Lord and King of the whole world has for his own glory and the public good appointed civil authorities to be under him and in charge of society. To be able to do their job of defending those that are good and punishing those who do wrong the civil authorities have the right to use force

2. It is lawful for Christians to take public office when called to do so. In such capacity they should strive to maintain justice and peace according to the laws of the particular state. For this end, they may wage war for just and necessary purposes.
 

3. **JB Note: Completely rewritten**
: The civil authorities have no jurisdiction over the running of any church except inasmuch as that church is a part of the society in which it exists and therefore the state has a duty to maintain peace in the case of civil disorder.

4. It is a Christian duty to pray for the civil authorities, especially the leaders, to respect their persons and pay them the taxes demanded, to obey their lawful commands – to be subject to their authority. It does not make any difference to the powers and authority of the state if it itself does not claim to be Christian nor if the individuals involved in government are not believers or profess a different religion. No individual, especially not those in religious authority are exempted from this obedience to the state and neither can any individual usurp the powers of the state by claiming religious authority.
 

Chapter 24: Of Marriage and Divorce

1. Marriage is to be between one man and one woman. It is not lawful that a man should have more than one wife, nor a woman hove more than one husband, at the same time

2. Marriage was ordained by God for the mutual help of husband and wife; for the legitimate increase of mankind; for children to be produced in holiness and for the prevention of immorality

3. It is lawful for all kinds of people to marry who are mature enough to give their consent. However, it is the duty of Christians to marry another Christian; therefore such as claim Christ as their Lord ought not to marry unbelievers or those who profess another faith, neither should they marry those who live a life or believe things wholly at odds with Christian belief and practice.
 

4. Marriage ought not to be to a close a relative – the degree of relationship that Christians are to obey are set down in the bible and this applies regardless of what any people might themselves agree to, and it  applies no matter what any particular culture or state might specify. A person may not marry any of their spouse’s relations nearer than they may marry within their own relations.
 

5. Having sexual relations with someone else while engaged to be married is sufficient reason for the other person in the engagement to break off the engagement.  For a person to have sexual relations with someone else after marriage allows the partner who is offended to divorce their partner, and after the divorce is finalised to marry another person as though the original partner were dead.

6. Humanity may make all sorts of excuses to annul a marriage but scripture only allows adultery and a desertion that neither church nor state can remedy, as sufficient causes for divorce. If a divorce does happen it is to be done openly and publicly and not secretly merely between the persons concerned.
 

Chapter 25: Of the Church

1. The catholic
 or universal church, which is invisible, consists of all believers who have ever lived or will live and who will be gathered together as one under Christ the head of the church; this universal church is his spouse, and also his body.

2. The visible church, which is also catholic or universal under the gospel – which means that it is not basically confined to one nation as it was in Old Testament times
 – consists of all those throughout the world who claim Christ as their Lord, and their children. The church is also the kingdom of the Lord Jesus Christ, the house and family of God and the only possible route of salvation.

3. To the catholic visible church Christ has given the ministry, the proclamation and the gifts of God for the gathering and discipling of believers in this life, until the end of the world. As He promised, by his own presence and the Holy Spirit he makes these gifts effective.
 

4. The universal church has been more or less visible in the world at different times in history. Particular churches which are members of the universal church are more or less pure dependent on their understanding and public teaching of the Gospel and their obedience to the commands of God and validity of their acts of worship.

5. The most pure church that exists this side of heaven is not perfect but has error and is mixed up with sin. Some are so departed from purity that they are no longer Christian churches at all. However, there will always be a church on this earth to worship God according to his will
 

6. There is no other head of the Church but the Lord Jesus Christ. No human can be head of the church. In this sense Roman Catholic doctrine about this in error. At the end of times will come one called the AntiChrist who will falsely claim the headship of the church. 
 

Chapter 26: Of the Community of Saints

1. All Christians are saints
 and are united to Jesus Christ their head and have fellowship with him and the Holy Spirit by means of their faith. They are united with him in his grace, sufferings, death, resurrection and glory. Being so united to their head they are united with each other in love and share in each other’s gifts and graces and are obliged to do such things in both public and private which are helpful to each other; to both their material and spiritual good.

2. By their professed faith the saints should remain in relationship with each other and worship together and work with each other to their mutual growth and mutual help as people are gifted, capable and needy. This making and strengthening of community is to be extended to all people who call upon the name of the Lord wherever they might be.

3. Although the saints are united with Christ their head this does not in anyway mean that they are part of the Godhead or equal with Christ in any sense; to say either of these things is a lie against God. Also, just because we are in the one community with our fellow believers this does not take away any of our individual rights of property, goods or possessions- what belongs to the individual is for him or her to use as they see fit

Chapter 27: Of the Sacraments

1. Sacraments are holy signs and seals of the covenant of grace specifically set in place by God to act as channels through which the benefits of Christ are given to us and which demonstrate and confirm our relationship with Him. They also are a visible difference between those who belong to the church of Christ and everyone else and solemnly commit those who are the Lord’s to serve God, in Christ, in the way God has commanded.

2. There is in every sacrament a spiritual part – the sacramental union between the sign and what it represents - so sometimes the names and effects of the sign are ascribed to what it represents and vice versa.

3. The grace which is given when the sacraments are used properly does not come from any power in the sacrament itself nor upon the holiness or intention of the person who does it but only from the Holy Spirit working through and with the words of God used to administer the sacrament. These words contain not only the commands to do this sacrament but also a promise that it will benefit to those who receive it in a proper way.

4. There are only two sacraments commanded and instituted by Christ Our Lord in the Gospel, These are Baptism and The Lord’s Supper. Neither of them may be administered except under the control of a lawfully ordained elder.
 

5. JB Note: I have removed paragraph 5

Chapter 28: Of Baptism

1. Baptism is a sacrament of the New Testament ordained by Jesus Christ for the admission of the person baptised into the Church.  It is the sign and seal of the new covenant of our adoption as inheritors of that new covenant, of our being joined to Christ, of our forgiveness of past, present and future sins, of our new life of obedience to the commands of Christ walking in step with the Holy Spirit. 
 
2. It is commanded by Christ to be continued in His church until the end of this world

3. The outward element used in this sacrament is water
 and the person to be baptised must be baptised by invoking all three persons of the Trinity. Usually, baptism will be done by a minister of the gospel lawfully called to the responsibility of an elder over a congregation of the church, but any adult who is a believer in Christ Jesus may do it in exceptional circumstances or under the control of the session of the church
. The permitted ‘modes’ of baptism include sprinkling, pouring and immersion
. No method is to be particularly preferred to any other as each ‘mode’ teaches a different aspect of the work of the Holy Spirit in our salvation. Which method is used in any particular circumstance is to be agreed by the people concerned. 
  

4. Both those who first profess faith in Christ as adult believers and those who are the children of a believing parent may be baptised.
 

5. Baptism is not active in and of itself. By that we mean that baptism does not of itself, guarantee the salvation of anyone.
 Nor does the fact that a person has not been baptised necessarily mean that they are not saved.
 However, all who can be baptised ought to be baptised out of obedience to the Lord.

6. Although the efficacy of Baptism working in the heart of a believer is not to be doubted this action does not take place at any particular time related to the moment of baptism but is an ongoing and continuing grace of God.
 Any person should only be baptised once.

Note included with Trinity version of WC Chapter 28 ‘Of Baptism’
The believer in the times of the Old Testament was nearly always a child of Abraham and partook of the covenant God made with Abraham (Gen 17). The sign and seal of which was circumcision of the male children on the eighth day. Clearly, the fact of circumcision of God’s people was a fact throughout the Old Testament. Notice the penalty of disobedience (by the parent!) Gen 17:14 “any uncircumcised male who has not been circumcised in the flesh will be cut off from the people”
Baptism does not replace circumcision. We do not see that the sign and seal of the Old Covenant are the same as that of the New Covenant. Paul who firmly believed in the fact that there was only one baptism (Eph. 4:4) could not have circumcised Timothy (acts 16:3) if there was a straight equivalence between baptism and circumcision.

This is the meaning of Col 2:11ff. Christ was cut off from the people – on our behalf. “in Him you were also circumcised”  We do not need to be circumcised because Christ is our circumcision. 

Someone might argue the parallel that because Christ was baptised by John the Baptist (e.g. Matt 3:13ff) then we do not need to be baptised. We understand that nothing extra to the work of Christ on the cross is required, but we also understand that Christians should strive to obey their Lord and Master and be baptised. The answer to John when he protested that he should not baptise Jesus  “thus it behoves me to fulfil all righteousness” is to be understood as Jesus’ baptism for those who cannot be baptised; such as those who are converted at death. This is the parallel to Christ being circumcised for all. Christ was not baptised to cater for disobedience but for those who are unable obey. If we choose not to be baptised, it does not bode well for our Christian life if we cannot obey the entering command.

So. Should we baptise our children? We consider that the answer is ‘yes’ for the following reasons:

1. Baptism is the mark sign and seal of the New Covenant as Circumcision was the mark sign and seal of the Old Covenant (Rom 4 11: “Abraham received the sign of circumcision, a seal of the righteousness that he had by faith while he was still uncircumcised” which has now been replaced in the same way as a will is effective when the testator dies.

2. The Old Testament was the ‘promise’. Under this promise the believer could place his children into the covenant family of the people of God. Bringing them up to partake in the great feasts and occasions of the year - see Ex 12:26 – with promises that they would understand what they were taught (Deut 29). 

3. Of course, being circumcised under the Old Covenant was not done with the child’s own understanding and of course it did not guarantee that the child would become a believer. The decision to be obedient, to seek the Lord and not bow before the Baals (1 King 19:18) was always a personal decision. There always were those with whom God was not pleased and who did not enter his rest. (see 1 Cor 10 and Heb 3 & 4)

4. Whatever the believer had under the Old Covenant, we have a better thing (Heb 11:40) and we understand that this allows us to place our children into the family of God under the covenant protection of God using the sign and seal of the New Covenant by baptising them.  Surely, we should not refuse our children access to him who said “Let the children come to me” and rebuked those who would keep them away. Mark 10:13

5. Baptism does not guarantee that the child will become a believer when he or she does come to understanding. Each person has to take his or her own oath of fealty to the Lord.

Chapter 29: Of the Lord’s Supper

1. Our Lord Jesus, on the night he was betrayed instituted the sacrament called The Lord’s Supper to be practised in his church until the end of the world as a perpetual remembrance of the self-sacrifice of his death. It seals the benefits of this sacrifice to true believers, feeds and nourishes their spiritual growth in him, strengthens them to be obedient to his commands and is a bond and a pledge of their relationship with him and with each other as members of his mystical body.

2. In this sacrament, Christ is not offered up to his father nor is any other sacrifice taking place for the remission of sins of anyone. This is a remembering of the one sacrifice of himself once offered upon the cross, once for all. It is also an offering of all possible praise to God for that sacrifice. The Roman Catholic doctrine of the  ‘Mass’ is a misunderstanding and dilutes the effect of Christ’s sacrifice which is the only propitiation
 for the sins of those who are chosen

3. The Lord Jesus commanded ministers to use his words of institution, to pray,
 to take and break the bread, to take the cup and to give both
 elements to those communicants present including themselves. 

4. 
Private ceremonies
, receiving the sacraments alone, the denial of the cup to the people, the worship of the elements, the offering them up and carrying them about for adoration or the keeping of them for any religious use are all contrary to the meaning of the sacrament and false to the institution as commanded by Christ

5. The outward elements of the sacrament in the context of the Lord’s Supper bear such a spiritual relationship to Christ that they are sometimes referred to as the thing they signify, that is, the body and blood of the Lord.  None-the-less in substance and properties they remain real bread and real wine as they always were.
 
 To maintain as some do that they are actually changed into the body and blood of Christ (transubstantiation) is contrary to scripture, an offence against common sense and the source of superstition and idolatry
 

6. (JB Note: this paragraph amalgamated with 5 – and see footnote 13) 

7. People who receive this sacrament properly by consuming the visible elements of bread and wine do really in truth – spiritually but not physically – feed on Christ crucified and all the benefits of his death. No physical description (in, under, with) is meaningful yet in that sense - spiritually but not physically – the body and blood of Christ are as real to the faith of the believer as the elements are to the physical senses.
 

8. Anyone, including unbelievers, can take the physical elements, yet they will not receive the things signified by these elements unless they receive them by faith, in fact, rather they become themselves guilty of the death of the Lord – to their own possible physical sickness and eternal damnation. Because this is so, ignorant and unbelieving people cannot without great sin take part in this sacrifice and should be warned against taking part.
 

9. (** added by JB**) All within a congregation who gave accepted Christ’s sacrifice for themselves and who can also understand within their own limitations what is meant by the Lord’s Supper should be invited to take part. Children should be able demonstrate to an elder that they do understand before they may take part

Chapter 30: Of Church Government and Discipline

1. The Lord Jesus, as king and head of his church has appointed officers to govern and care for the church. These have no civil office as a result of their church office.

2. To these officers are given the keys of the kingdom of heaven whereby they have power to retain and remit sins: what that means is that they can shut the kingdom of heaven against those sinners who will not repent by the use of the scriptures and discipline or alternatively to those who do repent may open the kingdom of heaven by the gospel and the removal of discipline. 
 

3. Church discipline is necessary to bring sinful people into repentance and back into fellowship, to warn and deter others from doing similar things, to get rid of destructive doctrines and those who continue to teach such doctrines, to demonstrate the purity of Christ and to prevent God’s wrath falling upon a church if it allows people to be seriously irreverent and to profane the covenant and the sacraments
 

4. To achieve this, elders proceed in order and are to apply discipline by warning, then suspension from the Lord’s Supper for a time, and finally by excommunication from the church – as appropriate to the seriousness of the offence and the attitude of the offender

Chapter 31: Of Synods and Councils

1. In order to aid the government of the church and encourage its growth there should be meetings of elders from more than one church. These meetings are commonly called synods or councils
 

2. (**completely removed by JB**) 
 

3. The purpose of synods and councils is to decide and rule with authority on controversies of the faith and cases of conscience; to agree rules and directions to facilitate public worship and government of the church; to receive and judge on complaints of incorrect practice. If what they decide is in agreement with the rule of God as given in scripture it is to be received with reverence and submission, not merely because it is in agreement with God’s word but also because a synod or council is something appointed by God in his word

4. All synods and councils since the time of the apostles may err both in general or in particular decisions and many have erred, therefore such decisions as  synods and councils may take are not to be made the rule of faith and practice but merely to be used as a help in both

5. Synods and councils have no right or powers to make decisions in secular society and are not to attempt to affect society except by lawful means of request and petition; they may also give advice if asked for it by the civil powers.

Chapter 32: Of the State of People After Death and of the Resurrection of the Dead

1. Human bodies when they die decay and return to dust but their souls, which neither die nor sleep, are immortal and so immediately return to God who gave each human a soul.  The souls of Christians, at this point are made perfectly holy are received into the highest heavens in light and glory, where they behold God’s face and wait for the full redemption of their resurrected bodies. The souls of those who did not choose to follow Jesus are cast into hell where they are imprisoned in torment to await the final day of judgement. Scripture does not acknowledge any other place for dead people to be except heaven or hell
 

2. At the last day those who are still alive will not die but will be changed. All those dead will be raised and the soul will be reunited with its own body – no-one else’s - although these bodies will have different qualities

3. The bodies of those who did not believe in this life shall by the power of Christ be raised to dishonour. The bodies of the just shall be raised to honour and made to be like his own glorious body.

Chapter 33: Of the Last Judgement

1. God has appointed a day when he will judge the world in righteousness. Jesus Christ is the judge to whom all power and judgement is given by the father. On that day not only fallen angels but everyone who has ever lived on the earth will appear before the tribunal of Christ to give an account of every thought, word and action, and to receive judgment based on everything, good and evil, done while alive on earth

2. The purpose of God appointing this day is to demonstrate the glory of his mercy in the eternal salvation of the chosen believers and to demonstrate his justice in the damnation of the wicked and disobedient. For on that day the righteous will be given eternal life and receive the fullness of joy and refreshment that comes from the presence of the Lord. Also on that day, those who do not know God and do not obey the gospel of Christ shall be cast into eternal torment and punished with everlasting destruction away from the presence of the Lord and from the glory of his power.

3. Just as Christ would have us to be certain that there will be a day of judgment (so that all may be deterred from sin and the godly may be consoled in adversity) so he has also decided that we will not know when that day will be. This is so that we can’t be lazy until the last minute, to encourage us to be watchful for no-one knows when he will come and to be ever looking forward crying ‘Come, Lord Jesus, Come. So let it be, Amen. 







� In Acts 17:11 the men of Berea are praised for searching the scriptures to test whether what Paul had said was true. If questioning even the teaching of an apostle is commended; how much more so the questioning of a document written some 1600 years later – and a dilution of it 300 years after that. And always; remember the warning not to twist the hard teachings less we perish (2 Peter 3:16)


� John 1:9, Rom 2:14-20, Ps 19:1-3,Rom 1:32- Rom 2:1


� I Cor 1:21, 2 Cor 2:13-14


� Heb 1:1


� Prov. 22:19-21, Luke 1:3-4, Rom 15:4, Matt 4:4-10, Isa 8:19-20


� 2 Tim 3:15-16, 2 Pet 1:19


� Heb 1:1-2


� JB Note: For a full discussion of what ‘canonical’ means see a specialist book such as ‘Man, God’s Eternal Creation’ by Laird Harris. Briefly the word means that it is the ‘straight line’ or ‘rule’ for faith and life. Please note: for a Roman Catholic the word ‘canonical’ means that the Church has ruled on the books; for a Protestant it means that the church is ruled by these books for they are God’s word. – hence the RC cannon includes books which Protestants (and Jews) do not consider to be God’s word and thus not within the cannon. See next section #3 of this chapter.


� Luke 16:29-30, Eph 2:20, Rev 22:18-19, 2 Tim 3:16 see also: Luke 24: 27-ff, 44, Rom 3:2, 2 Peter 1:19


� 2 Pet 1:19-21, 2 Tim 3:16, 1 John 5:9, 1Thess 2:13


� John 2:20,27, John16:13-14, 1 Cor.2:10-12, Isa 49:21


� 2 Tim 3:15-17, Gal 1:8-9, 2Thess 2:2


� John 6:45, 1 Cor 2:9-12, 1 Cor 11:13-14, 26,40 (JB note: regardless of the particular doctrines in 1 Cor 11 which some may find contentious, the point is that in these verses Paul is appealing that we use our Christian judgement to resolve these issues.)


� 2 Peter 3:16


� Ps 119:105, 130


� Matt 5:18, Isa 8:20, Acts 15:16, John 5:39,46, 1 Cor 18:6-12,24-28, Col 3:16, Rom 14:4


� 2 Peter 1:20-21, Acts 15:15-16


� Matt 22:29,31, Eph 2:20, Act 28:35


� Deut 6:4, 1 Cor 8:4-6, 1 Thess 1:9, Jer 10:10, Job 9:4-10, 11:7-9 (see Rom 11:33), John 4:24 e, 1 Tim 1:17, Deut 4:15-16, (and see Luke 24:39 – note: here in this section of the WC we are speaking not of the incarnate Son but of the Father; so Jesus says in Luke, “spirits (see John 4:24) do not have flesh and bones”) 


� Acts 14:11-15. (JB note: it is easy to get confused by ‘without passions’ for God is so passionate that he gave his son for the world. What is at issue here is that God’s actions, commands and judgments are not controlled, as ours so often are, by God’s emotions – I find that the easiest way to think of what this means for the Westminster Divines – and for me - is to recognise that our emotions are glandular and God, having no physical body thus has no glands to influence his decisions – this is partially another way of saying that God is Spirit but, as always with the WC with the added dimension of just and rational decisions unaffected by physical restrictions, limitations or appetites.)


� James 1:17, Mal 3:6 1 Kings 8:27, Jer 23:23-24, Ps 90:2, 1 Tim 1:17,Ps 114:1, Gen 17:1, Rev 4:8, Rom 16:27, Isa 6:3, Ps 115:8


� Ex 3:14, Eph 1:11, Prov 16:4, Rom 9:36


� 1 John 4:8,16, Ex 34:6-7


� Heb 11:6


� Neh 9:32-33, Ps 5:5-6, Nah 1:2-3, Ex 34:7


� John 5:26, Acts 7:2, Ps 119:68, 1 Tim 6:15, Rom 9:5, Acts 17:24-25, Job 22:2,8


� Rom 9:36, Rev 4:11, I Tim 6:15, Dan 4:25,35, Col 1:16-17


� Heb 4:13, Rom 11:33-34, Ps 147:5, Acts 15:18, Ezek 11:5


� Ps 145:17, Rom 7:2, Rev 5:12-14


� 1 John 5:7, Matt 3:16-17, Matt 28:19, 2 Cor 13:14, Col 2:9


� John 1:14,18, John 15:26, Gal 4:6 (JB Note: This is a difficult area to formulate because a lot of early church history is summarised in these few sentences. The point is that The Father is always self sufficient, the Son is always the Son of the Father, and The Holy Spirit is always sent by them. ‘Always’ in this place means from eternity to eternity. The Son has always existed as the Son although he only received a body some 2000 years ago when he was born a baby in Bethlehem)


� See also Chapter 5 on Providence


� Eph 1:11, Rom 11:33, Heb 6:17, Rom 9:15,18


� James 1:18,17, 1 John 1:5


� JB: Note Necessarily this has to do with the forced restriction of choice by God, not what I would call ‘natural’ restrictions. I cannot walk on the ceiling, my choice here is not restricted by God but by the nature of the world he has created and my place in it. What this statement is saying is that God’s preordaining does not specifically prevent my choosing to walk on the ceiling. This is thus not an example of a forced restriction of my will but rather a statement about the establishment of cause and effect. I can still choose to walk on the ceiling; I just can’t actually do it!


� Acts 2:23, Matt 17:12, Acts 4:27-28, John 19:11, Prov 16:33. 1 Cor 2:7-9


� Acts 15:18, 1 Sam 23:11-12, Matt 11:21, Rom 9:11-18. JB Note: The Arminian position is effectively that the will is not affected by sin. A person can choose God. God looking down the corridors of time foresees that choice and thus calls that person and decrees them saved. (This is also called particulate election, faith foreseen, and ‘thus called’) But the corollary is that men can also walk out of salvation. – Rom 7:2 is an unregenerate man for an Arminian (thus violating the whole flow of Romans!) thus salvation is never sure. Hence, Billy Graham’s comment. “I know that 99 of them are Arminians being saved again – and again – and again: but I am after the 1 in a 100”. The alternative position to Arminius of the WC and the puritans and most of the reformers (and myself) is that Salvation is all of grace. Unless called by God I am dead in my sins, unless enabled by God I cannot even choose. Rom 3:10-12 


� We affirm the things in the rest of this chapter as being true but we would possibly say them in a different way today. See the last added section (9) to this chapter for an expansion of this


� I Tim 5:21, Matt 25:41, Rom 9:22-23, Eph 1:5-6, Prov 16:4


� 2 Tim 2:19, John 13:18


� Eph 1:4,6, 9,11-12, Rom 8:30, 2 Tim 1:9, 1 Thess 5:9, Rom 9:11,13,16


� 1 Pet 1:2, Eph 1:4,5: Eph 2:10, 2 Thess 2:13


�  Rom 8:30, Eph 1:5, 2Thess 2:13, 1 Pet 1:5


� John 17:9, Rom 8:28ff, John 6:64-65, John 10:26, John 8:47, 1 John 2:19


� Matt 11:25-26, Rom 9:17-22, 2 Tim 2:19-21, Jude 4, 1 Peter 2:8


� Rom 9:20, Rom 11:33


� Eph 1:5-6,20, 2 Peter 1:10, Rom 8:33, Luke 10:20


� References as for the rest of the chapter of which this is merely a restating


� Isia 55:9, Isia 40:28. JB Note: Aquinas  formalised the concept that the intellect is not fallen and thus we can reason our way to God (the so-called ‘theistic proofs’) Until recently I blamed his followers but I have discovered that not only was it Aquinas, but also that it is still formal Roman Catholic doctrine. A brief note on the Theistic Proofs: Firstly there is no logical reason why we cannot have an infinite regression, we do not have to stop somewhere and declare a primum mobile. Secondly, certainly we can, as Rom 1:20 says, determine God’s divine Power and Majesty – and similarly other attributes of God – but nowhere from our own minds can we find John 3:16. The fact of the degree of God’s Love, the fact of the atoning sacrifice of Christ; such things are matters we need to be told about. And we have been: in scripture. General revelation can not provide the details that Special revelation both can and does provide. Without special revelation the nature worshiper is more consistent than the atheist or agnostic – he or she at least does see God in his creation.


� 2 Cor 5:7 JB Note: We reject Kierkegaard’s position that this means we have to leap off into the dark unknown; rather we would use Schaeffer’s image of trusting a mountaineer who has demonstrated that he knows this mountain and this path. “We know in whom we have believed and we are convinced..” 2 Tim 1:12. We deny a “strict theological determinism which turns people into a zero and choices into delusions, yet are conscious of the fact that we, as it were, are carried along on an escalator for the entirety of our lives”. (from F.A. Schaeffer letter to Col Rayburn)


� Gen 1 (note the Spirit hovering over the waters in 1:3 and the fact of the plurality of the Word translated ‘God’ in this chapter), John 1:2-3, Heb 1:2,Job 26:3, 33:4


� Rom 1:20, Jer 10:12, Ps 104:24, Ps 33:5-6


� JB Note on ‘days’:. Whatever else they are, the ‘days’ of Genesis are periods of time with specific beginnings and endings. As to how long they are; the only evidence we have is in Hebrews 3 and 4 where, referring to the day of rest, Hebrews written in the first century after Christ refers to a Psalm written by David some ten centuries before Christ about a time more than 400 years before David himself; referring in each case to the day as ‘today’ – so, in this one case, a ‘day’ is more than 1500 years – and as it applies to us today, that makes it more than 3500 years. I personally thus restrict the meaning of a ‘day’ in Genesis to the fact that it is a delimited period.


� Gen 1:, Heb 11:3, Col 1:16, Act 17:24 


� JB note on ‘good’: Genesis tells us at the end of some of the days that the creation was good. At the end of the whole process, at the end of the sixth day, that it was very good. However, we do not have to claim that it was good all the way through. In fact, we are told in Genesis 2 that there was at least one point during the process where it was not good ‘it was not good for Adam to be alone’. Whatever ‘good’ means in this context, it must at least refer to ‘complete’ – and there were points in the process where things were not completed.


� Gen 1:26-27, Gen 2:7, Eccl 12:7, Luke 23:43, Matt 10:28, Col 3:10, Eph 4:24, Rom 2:14-15, Eccl 7:29


� Gen 2:17, Gen 3:6-8


� See also Chapter 4 on Creation


� JB: Note: Deism expresses this thought: to create a wound-up clock and leave it to run down. The movement called Pietism, a sort of reaction against the enlightenment also had this characteristic.


� Heb 1:8, Dan 4:34-35, Ps 135:6, Acts 17:25-28, Job chapters 38-41. Matt 10:29-39


� Prov 15:8, Ps 104:24, Ps 145:17, Acts 15:18, Ps 94:8-11, Eph 1:11, Ps 33:10-11, Isa 63:14, Eph 3:10, Rom 9:17, Gen 45 7, Ps 145:7


� Acts 2:23, 1 Cor 2:7-8, Gen 8:22, Jer 31:35 Exod 21:13 & Deut 19:5, 1 Kings 22:28,34, Isa 10:6-7


� Acts 27:31,44, Isa 45:10-11, Hos 2:21-22, Hos 1:7, Matt 4:4, Job 34:10, Rom 4:19-21, 2King 6:6, Dan 3:27


� Rom9:32-34, 2 Sam 24:1 with 1 Chron 21:1, 1 Kings 22:22-23, 1 Chron 10:4,13-14, 2 Sam 16:10, Acts 2:23, Acts 4:27-28, Acts 14:16, Ps 74:10, 2 King 19:28, Gen 40:20, Isa 10:6-7,12


� James 1:13-14,17, 1 John 2:16 Ps 40:21


� 2 Chron 32:25-26,31: 2 Sam 24:1, 2 Cor 12:7-9, Ps 78 (all of it), Ps 77:1-2-12, Mark 14:66- & John 21:15-17


� Rom 1:24-28, Rom 11:7-8, Deut 24:4, Matt 13:12, Matt 25:29, Deut 2:80, 2 King 8:12-13, Ps 89:11-12, 2 Thess 2:10-12, Exod 7:3 % 8:15,32, 2 Cor 2:15-16, Isa 8:4 & 1 Pet 2:7-10 & Act 28:26-27


� 1 Tim 4:19, Amos 9:8-10, Rom 8:28, Isa 43:3-5,14


� Gen 3:13, 2 Cor 11:8


� Rom11:32


� Gen 3:6-8; Eccle 7:29, Rom 3:23, Gen 2:17, Eph 2:1, Tit 1:15, Gen 6:5, Jer 17:9, Rom 3:10-18


� ** JB Note: I have attempted to express some of this in the terms used by “L’Abri Statement” see paragraph 7


� Ps 60:5, Gen 5:3, Job 14:4, 15:14, Gen 1:27-28, 2:16-17, Acts 17:26, Rom 5:12-22, 45,49


� ** JB Note: There has long been a debate about how it is that all mankind is sinful. The terms used are ‘mediate’ and ‘immediate’ imputation of sin. 


By ‘mediate imputation’ is meant that I am sinful because my father was sinful and he in turn was sinful because his father was sinful, etc., back to Adam. That is, ‘mediated’,  as the WC seems to say, by biological descent. 


The other viewpoint, the ‘immediate imputation’ of sin; says that we are individually directly sinful because we belong to humanity. Adam, our first father was also the federal head of all humanity, and he declared us all to be at war with God by his decision to sin. (In the same way, the President of the USA is the only person in the USA who can declare war, but when he does, every citizen of the United States of America is then at war). I personally think this viewpoint is correct. To me it is the only way to see the parallel Paul was making in Romans 5:12-21 – All are sinful (even those like newborn babies who have not committed a sin) because First Adam sinned. In the same way, all can be saved because the Second Adam, Christ, freely gives them salvation. This viewpoint also makes sense of 2 Timothy 2 where Paul implies, that although the woman sinned chronologically first it was the Man’s sin that was important for all humanity, including all other women.


I also think that this ‘immediate imputation’ is not contradictory to the confession statement about biological descent, for Adam was our first father and the confession doesn’t specify here precisely what it means. Also we must note that for any living human, the whole discussion is in some ways irrelevant, for all have sinned. All of us have actually committed sinful acts. However, the confession has in view our inability, the cast of our nature, as well as our actual actions.


� Rom 5:6, 8:7, 7:18, Col 1:21, Gen 6:6, 8:21, Rom 3:10-12, Jam 1:14-15,Eph 2:2-3, Matt 15:19


� I John 1:8,10, Rom 7:14,17-18,23, Jam 3:2, Prov 20:9, Eccl 7:20, Rom7:5,7-8,25, Gal 5:17


� I John 3:4, Rom 2:15, 3:9,19, Eph 2:3, Gal 3:10, Rom 6:23, Eph 4:18, Rom 8:20, Lam 3:39, Matt 25:41, II Thes 1:9


� Isa 11:13-17, Job 9:32-33, I Sam 2:25, Ps 113:5-6, 100:2-3, Job 22:2-3, 35:7-8, Luke 17:10, Acts 17:24-25


� Gal 3:12, Rom 10:5,5:12-20 – see WC 6:3 esp Rom 5:12-22,45,49.


� Gal 3:21, Rom 8:3, Rom 3:20-21, Gen 3:15, Isa 13:6, Mark 16:15-16, John 3:16, Rom 10:6,9, Gal 3:11, Ezek 36:26-27, John 6:44-45


� Heb 9:15-17, Luke 22:20, I Cor 11 23


� JB Note: the ‘examples’ are theologically called ‘types’ – patterns which find their fulfillment in the future – for example, the Passover lamb in Christ; the holy of holies in the tabernacle is a cube, as is that in the temple – and the new heavens in Revelation. See Hebrews 7-10 for more examples.


� 2 Cor 3:6-9, Heb7-10, Rom4:11, Col 2:11-12, I Cor 5:7, 10:1-4, Heb 11:13, John 8:56, Gal 3:7-9,14


� JB Note: (This is because we now may inherit what was beforehand  promises, the testator has died and the will has been probated)


� Col 2:17, Matt 28:19-21, I Cor 11:23-25, Heb 12:22-27, Jer 31:33-34,Eph 2:15-19, Luke 22:20, Gal 3:14,16, Acts 15:11, Rom 3:21-23,30, Ps 32:1


� Isa 42:1, I Peter 1:19-20, John 3:16, 1 Tim 2:5


� Acts 3:22, Heb 5:5-6, Ps 2:6, Luke 1:33


� Eph 5:23, Heb 1:2, Acts 17:34


� John 17:6, Ps 22:30, Isa 53:10, 1 Tim 2:6, Isa 55:4-5, 1 or 1:30


� John 1:1,14, ! John 5:20, Phil 2:6, Gal 4,4, Heb 2:14-17, Heb 4:15


� Luke 1:27,31,35, Gal 4:4


� JB Note: it is difficult to get across the exact meaning of ‘without conversion, composition or confusion’ – what it means is essentially that Godhood of Jesus is still God and no less than God and the manhood of the Messiah is still man and no more than man.


� Luke 1:35, Col 2:9, 1 Peter 3:18, 1 Tim 3:16, Rom 1:3-4, 1 Tim 2:5


� JB Note: I love the poem in 1 Tim 3:16, it is a Greek chiasm (X) twice and a Hebrew parallelism 3 times and is well worth appreciating  just  for its construction and for the more wonders one can find when also appreciating its structure


� Ps 45:7, John 3:34, Col 2:3, 1:19, Heb 7:28, John 1:14, Acts 10:38, Heb 12:24, 7:22, 5:4-5, John 5:22,27, Matt 28:18, Acts 2:36


� Ps 40:7-8, Heb 10:5-10, John 10:18, Phil 2:8, Gal 4:4, Matt 3:15, Matt 5:17, 24:37-38, Luke 22:44, Matt 27:46, the whole of Matt 26 and 27, Phil 2:8, Acts 2:23-27, 13:37, Rom 6:9, 1 Cor 15:3-5, John 20:25-27, (Mark 16:19) Rom 8:34, Heb 9:24, 7:25, Rom 14:9-10, Acts 1:11, 10:42, Matt 13:40-42, Jude 6, 2 Peter 2:4


� (as promised in the Old Testament: see chapter 7)


� Rom 5:19, Heb 9:14,16, 10:14, Eph 5:2, Rom 3:25-26, Dan 9:24,26, Col 1:19-20, Eph 1:11,14, John 17:2, Heb 9:12,15


� Gal 4:4-5, Gen 3:15, Rev 13:8, Heb 13:8


� JB Note: It required blood to take away sins (Heb 9:22) and it required the death of a man to pay for the sins of a man (Heb 10:4) – yet one man’s blood – even if perfect - will only pay for one sin of one man – the penalty for sin is death. So it required the death of God to pay for all our sins.


� Heb 9:14, 1 Peter 3:18, Acts 20:28, John 3:18, 1 John 3:16


� John 6:37, 39, 10:15-16, 1 John 2:1-2, Rom 8:34, John 15:13,15, Eph 1:7-9, John 18:6, 14:16, Heb 12:2, 2 Cor 4:13, Rom 8:9,14, 15:18,19, John 17:17, Ps 110:1, 1 Cor 15:25-26, Mal 4:2-3, Col 2:15


� JB Note: I am aware that we, during out history as a particular church, have had considerable work done on the ideas expressed in this chapter and that our constitutions have additional statements (such as ‘The L’Abri Consensus’.) However, it seems to me that in such a document as this we ought to start with what the Westminster Divines actually said. I may well put in extra notes but I shall try to be honest to the work of a translator. It will not be easy. In a long essay John Murray points out that the choices of words used by the Westminster Divines here in this chapter are very carefully thought out to face the situation they were then faced with in response to the influence of hyper-calvinists (who arose more than 100 years after Calvin in response to the doctrines of Arminius.) and of the Arminians themselves.


� Matt 17:12, James 1:14, Deut 30:19


� Eccl 7:20, Gen 1:26, 2:16-17, 3: 6


� Rom 5:6, 8:7, John15:5. 


� JB Note: Note very carefully the ‘concerning his or her salvation’ (translates their ‘spiritual good accompanying salvation’) – the point is not that we can’t do right things but that we can’t do anything that affects our salvation which is how ‘good’ is defined here. Assuming, as the bible says, everyone has sinned and fallen short of God’s demands, and that the penalty for one sin is death; then no number of right deeds have any effect on our salvation. As far as salvation is concerned, we do not live in a set of scales balancing good deeds against bad, we are just incapable of doing anything about the bad we have done. And that is what this clause says – we can’t do ‘good’ things. 


� Rom 3:10-12, Eph 2:1,5 Col 2:13, John 6:44,65, Eph 2:2-4, 1 Cor 2:14, Tit 3:3-5


� Col 1:13, John 8:34,36, Phil 2:13, Rom 6:18,22, Gal 5:17, Rom 7:15,18-23


� JB Note: The saved are judged on their works (eg 1Cor 3:8-15) God graciously accepts the works of our hands but never are we better than unprofitable servants. So also are the unsaved judged, but any one sinful act – even a right action done in the pride of one’s own strength is sufficient to call forth the sentence of death – even to call someone a fool (Matt 5:22) can bring hell-fire


� Eph 4:13, Heb 12:23, 1 John 3:2, Jude 24


� JB Note: I have always loved the Latin father’s schema here


Before the Fall�
posse pecare�
possible to sin�
�
After the Fall- before Salvation�
non posse non pecare�
not possible not to sin �
�
When salvation comes�
posse non pecare�
possible not to sin�
�
In heaven�
non posse pecare�
not possible to sin�
�



� These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3


� Rom 8:30, 11:7, Eph 1:10-11, 2 Thess 2:13-14, 2 Cor 3:3,6, Rom 8:2, Eph 2:1-5, 2 Tim 1,9-10, Acts 26:18, 1 Cor 2:10,12, Eph 1:17-18, Ezek 11:19, Phil 2:13, Deut 30:6, Ezek  36:27, Eph 1:19, John 6:44-45, Song 1:4, Ps 110:3, John 6:37, Rom 6:16-18


� 2 Tim 1:9, Titus 3:4-5, Eph 2:4-5,8-9, Rom 9:11, 1 Cor 2:14, Rom 8:7, Eph 2:5, John 6:37, Ezek 36:27, John 5:25


� Luke 18:15-16, Acts 2:38-39, John 3:3, 1 John 5:12 & Rom 8:9, John3,8, 1 John 5:12, Act 4:12


� JB Note. People can experience the life of the church, the love of the brothers and sisters, even partaking of the Lord’s Supper – and yet not believe. They can be baptized and apparently part of a church and yet if they do not trust in the saving work of Christ they are not saved.


� Matt 22:14, 13:20-21,Heb 6:4-5, John 6:64-66, 8:24


� Act 4:12, John 14:6, Eph 2:12, John 4:22, 17:3, 2 John 9-11, 1 Cor 16:22, Gal 1:6-8


� Chapter 10: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3


� Rom 8:30, 3:24


� JB: note, the best image I can think of here is financial. God does actually put into their bank account the righteousness of Christ. God does not pretend, he does not ‘credit’ them with a faith that they do not have as though they did have it - as our modern credit system has it;  This is a real deposit not credit that we will have to pay back with interest


� Rom 4:5-8, 2 Cor 5:19,21-22,24-27,27-28, Tit 3:5,7, Eph 1:7, Jer 23:6, 1 Cor 1:30-31, Rom 5:17-19


� Acts 10:44, Gal 2:16, Phil 3:9, Acts 13:38-39, Eph 2:7-8


� John 1:12, Rom 3:28, 5:1


� James 2:17,22,26, Gal 5:6


� Rom 5:8-10,19, 1 Tim 2:5-6, Heb 10:10,14, Dan 9:24,26, Isa 53:4-6, 10-12


� 2 Cor 5:21, Matt 3:17, Eph 5:2, Rom 3:24, Eph 1:7, Rom 3:26, Eph 2:7


� Gal 3:8, 1 Pet 1:2,19-20, Rom 8:30, Gal 4:4, 1 Tim 2:6, Rom 4:25, Col 1:21-22, Gal 2:16, Tit 3:4-7


� Matt 6:12, 1 John 1:7,9, 1 John 2:1-2, Luke 22:32, John 10:28, Heb 10:14, Ps 89:31, 33, Ps 2:7-12, Ps 32:5, Matt 26:75, 1 Cor 9:30,32, Luke 1:20


� Gal 3:9, 13-14, Rom 4:22-24, Heb 13:8


� Chapters 10 and 11: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3


� Eph 1:5, Gal 4:4-5, Rom 8:17, John 1:12, Jer 14:9, 2 Cor 6:18, Rev 3:12


� JB note: ‘Abba’  is the Hebrew or Aramaic diminutive equivalent to our ‘Daddy’  - in other words we have a childlike relationship – with God – and can call him ‘Daddy’


� Rom 8:15, Eph 3:12, Rom 5:2, Gal 4:6, Ps 103:13, Prov 14:26, Matt 6:30,32, 1 Pet 5:7, Heb 12:6


� Lam 3:31, Eph 4:30, Heb 6:12, 1 Pet 1:3-4, Heb 1:14


� Chapters 10, 11 and 12: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3


� JB Note: There is a very real sense in which Sanctification is not merely as stated here a ‘further’ work and a ‘progressive’ work of the Holy Spirit in the life of the believer but is also a ‘once and for all’ work that happens to the believer at his or her conversion.  The bible speaks of us as having been sanctified – 1 Cor 1:2, 6:11 and the issue is firstly that we have been put into a special relationship with God, set apart to God. Secondly we have become a new creation, our old man is crucified and deaf – 2 Cor 5:17 – we can no longer blame the ‘sinful flesh’ for our failings, we have to take the responsibility ourselves for our failings even when we are a ‘new creation’. Combining the two ideas ‘set apart’ and ‘a new creation’ is the fact that we are actually in union with Christ – already, from the moment of adoption. But Note: Nothing said here removes the fact of Progressive Sanctification, this is a ‘both-and’ statement. (For a fuller explanation see John Murray “Definitive Sanctification” in Collected Writings Vol 2: Banner) 


� 1 Cor 6:11, Acts 20:32, Phil 3:10, Rom 6:5-6, John 17:17, Eph 5:26, 2 Thess 2:13


� Rom 6:6,14, Gal 5:24, Rom 8:13,Col 1:11, Eph 3:16-17, 2 Cor 7:1, Heb 12:14


� JB Note: The issue here is that we as humans are indivisible beings. Scripture does not allow us to talk about our spirit or soul being perfect in a sinful body – or vice versa. Humans are sinful beings. (the problem is: how can the Holy, perfect, Spirit of God dwell within sinful humanity? And the answer is;  firstly, that God has to do the work, we ourselves cannot, secondly, that Jesus came to a sinful world without becoming sinful, and thirdly, even if we do not understand how, scripture affirms that it is so.)


� 1 Thess 5:23, 1 John 1:10, Rom 7:18,23, Phil 3:12, Gal 5:17, 1 Pet 2:11


� Rom 7:23, Rom 6:14, 1 John 5:4, Eph 4:15-16, 2 Pet 3:18, 2 Cor 3:18, 2 Cor 7:1


� See Chapter 10


� That is; the preaching and expounding of the scriptures


� Baptism and the Lord’s supper – see WC chapters 27-29 f t


� Heb 10:39, 2 Cor 4:13, Eph 1:17-19, 2:8, Rom 10:14,17, 2 Pet 2:2, Act 20:32, Rom 4:11, Luke 17:5, Rom 1:16-17


� John 4:42, 1 Thess 2:13, 1 John 5:10, Acts 24:14, Rom 16:26, Isa 54:2, Heb 11:13, 1 Tim 4:8


� 1 John 1:12, Acts 16:3, Gal 2:20, Acts 15:11


� Heb 5:13-14, Rom 4:19-20, Matt 6:30, 8:10, Luke 22:31-32, Eph 6:16, I John 5:4-5, Heb 6:11-12, 10:22, Col 2:2, Heb 12:2


� See Chapter 10: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3 – These chapters 14 -16 explore  and expand chapter 13: Sanctification 





� Zech 12:10, Acts 11:18, Luke 24:47, Mark 1:15, Acts 22:21,


� JB Note: I think the intention of this sentence is to remind us that faith in Jesus is always accompanied by a change in life and that the church is to emphasize this equally with faith. The ‘evangel, the ‘good news’ is not merely forgiveness but changed lives


� JB Note: A good image for repentance is in Jonah: In chapter 1 the sailors try to escape the storm by turning and rowing to the land. In chapter 3 the citizens of Ninevah repent saying “maybe if we repent of our sins then God will relent from judging us” the word used for ‘repent’ there is the same word as is used for the sailors ‘turning back’ to the shore. Repentance is not merely saying sorry, but the action of turning away from sins and turning back to God


� Ezek 18:30-31, 36:31, Isa 30:22, Ps 51:4, Jer 31:18-19, Joel 2:12-13, Amos 5:15, Ps 119:128, 2 Cor 7:11, Ps 119:6,50,106, Luke 1:6, 2 Kings 23:25


� JB Note: There are no brownie points for repentance as though we had done something worthy of merit, but unless we do repent then  as James says (although talking about something different) ‘ those that don’t ask don’t get’ (James 4;2)


� Ezek 36:31-32, 16:61-63, Hos 14:2,4, Rom 3:24, Eph 1:7, Luke 13:3,5, Acts 17:30


� Rom 6:23, 5:12, Matt 12:36, Isa 4:7, Rom 8:1, Isa 1:16,18


� Ps 19:13, Luke 19:8, 1 Tim 1:13,15


� JB Note: The first point here is that all sins are against God. Even if others are offended, upset, etc., the action is firstly a sin against God’s laws; and repentance and seeking of mercy must be firstly to God.


� JB Note: notice the requirement for an appropriate forum – private confession for the sins against a person and public confession for those against a fellowship. Matt 18:15-17 If the private confessions should not achieve forgiveness, then the progression, elders and church may follow. 


� Ps 51:4-5,7,9,14 Ps 32:5-6, Prov 28:13, 1 John 1:9, James 5:16, Luke 17:3-4, Josh 7:19, Ps 51 in total, 2 Cor 2:8


� We have to remember that ‘Good Works’ carried another weight of meaning in the times of the reformation. Nowadays we might mean quite a lot of things by ‘good works’ but the issue here in the confession is those works which are pleasing to God and these can only be done by his people. Never, ever was the possibility of achieving salvation by our own actions in view. Never, ever was the possibility of living a good enough life to avoid God’s judgment in view. All that was in view here is those actions done by Christians.





� See Chapter 10: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3 – These chapters 14 -16 explore  and expand chapter 13: Sanctification





� Micah 6:8, Rom 12:2, Heb 13:21, Matt 15:9, Isa 29:13, 1 Pet 1:18, Rom 10:2, John 16:2, 1 Sam 15:21-23


� James 2:18,22, Ps 116:12-13, 1 Peter 2:9, 1 John 2:3,5, 2 Peter 1:5-10, 2 Cor 9:2, Matt 5:16, Tit 2:5, 9-12, 1 Tim 6:1, 1 Pet 2:15, 2:12, Phil 1:11, John 15:8, Eph 2:10, Phil 2:12-13, Rom 6:22


� John 15:4-6, Ezek 36:26-27, Phil 2:13, 4:13, 2  Cor 3:5


� Phil 2:12, Heb 6:11-12, 2 Pet 1:3,5,10-11, Isa 54:7, 2 Tim 1:6, Acts 26:6-7, Jude:20-21


� Luke 17:10, Neh 13:22, Job 9:2-3,Gal 5:17


� Rom 3:20, Rom 4:2,4,6, Eph 2:8-9, Tit 3:5-7,Rom 8:18, Ps 16:2, Job 22:2-3, 35:7-8, Luke 17:10 Gal 5:22-23, Isa 64:6, Gal 5:17, Rom 7:15-18, Ps 143:2, 130:3


� Eph 1:6, 1 Pet 2:5, Exod 28:38, ?Gen 4:4 with Heb 11:4, Job 9:20, Ps 143:2, Heb 13:20-21, 2 Cor 8:12, Heb 6:10, Matt 25:21,23


� 2 Kings 10:30-31, 1 King 21:27-29, Phil 1:15-18, Gen 4:5 with Heb 11:4-6, 1 Cor 13:3, Isa 1:12, Matt 6:2,5,16, Hag 2:14, Tit 1:15, Amos 5:21-22, Hos 1:4, Rom 9:16, Tit 3:15


� See WC 9:3 and I reproduce my note from there here: 


JB Note: Note very carefully the ‘concerning his or her salvation’ (translates their ‘spiritual good accompanying salvation’) – the point is not that we can’t do right things but that we can’t do anything that affects our salvation which is how ‘good’ is defined WC 9:3. Assuming, as the bible says, everyone has sinned and fallen short of God’s demands, and that the penalty for one sin is death; then no number of right deeds have any effect on our salvation. As far as salvation is concerned, we do not live in a set of scales balancing good deeds against bad, we are just incapable of doing anything about the bad we have done. And that is what this section says – we can’t do ‘good’ things.


� See Chapter 10 for Calling and 13 for Sanctification: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3 


� Phil 1:6, 2 Pet 1:10, John 10:28-29, 1 John 3:9, 1Pet 1:5,9


� 2 Tim 2:18-19, Jer 31:3, Heb 10:10,14, 13:20,21, 9:12-15, Rom 8:33-39, John 17:11,24, Luke 22:32, Heb 7:25, John 14:16-17, 1 John 2:27, 3:9, Jer 32:40, John 10:28, 2 Thess 3:3, ! John 2:19


� JB Note: The covenant cannot fail because it is a will dependent upon the death of the testator. Jesus came, Jesus died. We inherit all the promises.


� Matt 26:70,72,74, Ps 51: the title,14


� Isa 64:5,7,9: 2 Sam 11:27, Eph 4:30, Ps 51:8,10,12, Rev 2:4, Song 5:2-6, Isa 63:17, Mark 6:52, 16:14, Ps 32:3-4, 51:8, 2 Sam 12:14, Ps 89:31-32, 1Cor 11:32


� JB Note: re their use of the word ‘judgment’: We must remember that the response of the Lord is disciplinary. Jeremiah says ‘how can a living man complain about punishment for his sins?’ he cannot do so, for the punishment for sin is death. If a man is alive, no matter what is happening to him the issue is not punishment for his sins. Lam 3:39, Rom 6:23, Heb 9:27 and see also Heb 12:5-14 – and don’t forget paragraph #1 above… once in, you cannot walk out of God’s hands, your name is written on his palms (Isa 49:16) – just look at them and see (John 20:27)





� See Chapter 10 for Calling and 13 for Sanctification: These chapters  are about the theological progression called ‘Salvation’ - see the final footnote (18) to Chapter 3 


� Job 8:13-14, Mic 3:11, Deut 29:19, John 8:41, Matt 7:22-231 John 2:3, 3:14


� 1 John 2:3, 3:14,18-19,21,24, 5:13, Rom 5:2,5


� JB Note: An ‘earnest’ relates to our agricultural past. When a farm was sold, it could be sold at any time of year, but usually the incoming owner did not take possession until after this year’s harvest, at Michaelmas. (Sept 29th)  On agreeing the sale, the current owner took a handful of soil and gave it to the new owner as a sign that it was really his and that the agreement was sealed. (If the Holy Spirit is a muddy handshake, what then of the broad acres?) I decided that a down-payment securing the sale is an image more congenial to this age


� Heb 6:11,19, Heb 6:17,18, @ Pet 1:4-5,10-11, 1 John 2:3, 3:14, 2 Cor 1:12, Rom 8:15-16, Eph 1:13-14, 4:30, 2 Cor 1:21-22


� I John 5:13, Isa 1:10, Mark 11:24, Ps 88 (all), Ps 77:1-12, 1 Cor 2:12, 1 John 4:13,Heb 6:11-12, Eph 3:17-19


� 2 Pet 1:10, Rom 5:1-2,5, 14:17, 15:18, Eph 1:3-4, Ps 4:6-7, Ps 119:32


� 1 John 2:1-2, Rom 6:1-2, Tit 2:11-12,14, 2 Cor 7:1, Rom 8:1, 12, 1 John 3:2-3, Ps 130:4, 1John 1:6-7


� Song 5:2-3,6, Ps 51:8,12,14, Eph 4:30-31, Ps 77:1-10, Matt 26:69-72, Ps 31:22, Ps 88 all, Isa 50:10. JB Note: Job is the great example of having things happen to him which were not his fault.


� 1 John 3:9, Luke 22:32, Job 15:15, Ps 73:15, 51:8,12, Isa 50:10, Mic 7:7-9, Jer 32:40, Isa 54:7-10, Ps 22:1, Ps 88 all


� See WC chapter 6


� 1 Gen 1:26-27, 2:17, Rom 2:14-15, Rom 10:5, 5:12, Gal 3:10-12, Eccl 7:29, Job 28:28


� James 1:23, 2:8,10-12, Rom 13:8-10, Deut 5:32, Deut 10:4, Exodus 24:1, Matt 22:37-40


� JB Note: 2 separate notes:


Two readings:


General Protestant view (and Jehovah’s Witnesses): The commandments begin ‘You shall have no other Gods but me’ and the prohibition against images is the second commandment and ‘You must not covet..’ is number 10.


For Roman Catholicism and the Orthodox denominations the first two are combined and there is  division in ‘covet’ between 9. coveting your neighbour’s wife  and 10. coveting the rest. 


There are various ways of dividing the commandments: the ‘four to God, six to humans’ (three and seven for RC and Orthodoxy) has biblical authority from the Lord  this division; ‘the first and great commandment, and the second like it’(Matt 22:37-40) Separating the last one out as a duty of the heart also has biblical authority from Paul (Rom 7:7). I like the explanatory possibilities the 2 X 2 of civil/ceremonial and temporal/eternal whereby one attempts to fill in all four cells to find to try to discover remaining applications for today.


� JB Note: ‘underage church’ is the image in Gal 4:1-3 and is in keeping with the ‘will and testament’ picture of the relationship between the Old and New Testaments. 


� Heb 9:1-10:1, Gal 4:1-3, Col 2:17, 1 Cor 5:7, 2 Cor 6:17, Jude 23, Col 2:14,16-17,  Dan 9:27, Eph 2:15-16


� Exod 21:1-22:29, Gen 49:10, 1 Pet 2:13-14, Matt 5:17, 38-39, 1 Cor 9:8-10


� JB Note: Two points here: 


The State of Israel is now again in existence; so that argument is questionable if not invalid. 


I do not fully accept the idea that the OT law is only useful for general teaching – I do fully accept the ‘3rd use of the Law’ teaching that says that understanding the law is a useful tool to understand how God wishes us to relate to him and each other for it is a description of the character of people in relationship to God. As you read on into paragraphs 5 and 6, you will realize that the Westminster Divines held to the third-use too; but they have restricted it to the ‘moral’ law. Personally I do not agree. I fully understand that we need to work out how such laws might apply today, but I am sure that there are principles we can learn from them – this is one reason for my liking the 2 X 2 understanding that I mentioned in footnote 4 above: As an example: the requirement to fence one’s flat roof so that people cannot fall off it (Deut 22:8) can,  I think, be extended to making sure that today’s pitched roofs do not have loose tiles that can fall off and hurt people. This is not just a ‘duty of care’ it is a command of God. We merely have to be wise as we work out how to apply it.


� Rom 13:8-10, Eph 6:2, I john 2:3-4,7-8, James 10:11, Matt 5:17-19, James 2:8, Rom 3:31


� Rom 6:14, Gal 2:16, 3:13, 4:4-5, Act 13:39, Rom 8:1, Rom 7:12,22,25, Ps 119:4,6, 1 Cor 7:19, Gal 5:14-23, Rom 7:7, 3:20, James 1:23-25, Rom 7:9,14,24, Gal 3:24, Rom 7:24-25, 8:3-4, James 2:11, Ps 119:101,104,128, Ezra 9:13-14, Ps 89:30-32,34, Lev 26:1-14, 2 Cor 16, Eph 6:2-3, Ps 37:11, Matt 5:5, Ps 19:11, Gal 2:16, Luke 17:10, Rom 6:12,14, 1 Pet 3:8-12, Ps 34:12-16, Heb 12:28


� JB Note: notice the ‘enables’ in this sentence; ‘enables’ here is not merely ‘it happens’ but an active gift of being made able. It is all of grace that we live before God at all, and this is another part of that grace.


� Gal 3:21, Ezek 36:27, Heb 8:10, Jer 31:33, Gal 5:16-25 


� Tit 2:14, 1 Thess 1:10, Gal 3:13, 1:4, Col 1:13, Act 26:18, Rom 6:14, Rom 8:28, Psalm 119:71, 1Cor 15:54-56, Rom 8:1, 5:1-2, 8:14-15, 1 John 4:18, Gal 3:9,14, 4:1-7, 5:1, Acts 15:10-11, Heb 4:14-16, 10:19-22, John7:38-39, 2 Cor 3:13,17-18


� JB Note: the ‘normally’ here means  is that while prophets, leaders and kings could be especially given God’s spirit for a particular role or task, one of the things that ascension of Christ has given to the believer now is the power of the Holy Spirit to all believers – see Acts 2:16ff – this is that which was promised says Peter


� James 4:12, Rom 14:4, Acts 4:19, 5:29, 1 Cor 7:23, Matt 23:8-10, 2 Cor 1:24


� Col 2:20,22-23, Gal 1:10, 2:4-5, 5:1, Rom 10:17, Rom 14:23, Isa 8:20, Acts 17:11, John 4:22, Hos 5:11, Rev 13:12,16-17, Jer 8:9


� Gal 5:13, 1 Pet 2:16, 2 Pet 2:19, John 8:34, Luke 1:74-75


� JB Note: I am tempted to actually use Luke’s phraseology for the last phrases of this paragraph for it is so well known that it may need no translation ‘being delivered out of the hands of our enemies, we might serve the Lord without fear, in holiness and righteousness before Him, all the days of our life.’


� Matt 12:25, 1 Pet 2:13-16, Rom 13:1-8, Heb 13:17


� Rom 1:32, 1 Cor 5:1,5,11-13, 2 John 10-11, 2 Thess 3:14, 1 Tim 6:3-5, Tit 1:10-11,13, 3:10, Matt 18:15-17, 1 Tim 1:19-20, Rev 2:2,14-15,20, Rev 3:9, Deut 13:6-12, Rom 13:1-8, 2 John 10-11, Ezra 7:23,25-28, Rev 17:12,16-17, Neh 13:15,17,21-22,25,30, 2 King 23:5-6,9,14,16,20-21, 2 Chr 15:12-13,16, Dan 3:29, 1 Tim 2:2, Isa 18:23, Zech 13:2-3


� JB Note: I have added ‘as appropriate’ for we have a different understanding today of the relationship between churches and the state. Nowadays, the civil powers are not responsible for the maintenance of discipline within the churches, not even in the Anglican (state) church. See WC chapter 23 


� Rom 1:20, Acts 17:24, Ps 119:68, Jer 10:7, Ps 31:23, 18:3, Rom 10:12, Ps 62:8, Josh 24:14, Mark 12:33


� Deut 12:32, Matt 15:9, Acts 17:25, Matt 4:9-10, Deut 15:1-20, Ex 20:4-6, Col 2:23


� JB Note: this is hardly the place to compare the ‘regulative principle’ which states that we can only do in worship what is expressly shown in scripture and the ‘normative principle’ which says that we can do anything in worship which is not expressly forbidden in scripture and is approved by the church. However, I do want to point out some things. 


The Westminster Divines said here ‘in any way not prescribed in Holy Scripture’ and many people have considered that this means the full ‘regulative principle’ so some will not even sing the psalms. This is I think a false understanding of the confession: this statement comes only one chapter after their statement that the Christian has freedom from the ceremonial law (WC 20:1). This is a careful conjunction and they rarely contradict themselves.


The ceremonial law being in place does account for the judgment of Nadab and Abihu offering ‘strange fire which the Lord had not commanded’(Lev 10:1)


Those who think that we can only do what the bible ‘prescribes’ i.e. has stated that we are to do; seem to forget that even in OT times this was not the case: David sang and danced before the Lord: and David was accepted. (Michal who objected because David forgot his own dignity was made barren – (I hesitate to draw the parallel))


Those who will not even sing the psalms obviously have not read that David (the sweet singer approved by God) arranged singers and musicians expressly so as to sing the psalms to the glory of God


The NT talks of us ‘making melody in our hearts with each other’ Eph 5:19 and the controlling passages to me are places like Rom 12: Not being conformed to the patterns of this world


So the issue to me is a renewed person seeking scriptural understanding of what God desires. Yes, surely, anything scripture forbids is forbidden – even in times after Christ is this so. Otherwise we have freedoms and access to God to seek his will. The bible tells us that all our life is a worship to be done to Christ, yet it does not tell me how to drive a car; it gives me principles as to how to behave when driving a car. So too, and particularly so, is this true of formal worship. Yes too, individual churches may prescribe particular limitations, for congregations and denominations do have ‘flavours’; and anyway, here submission to the elders is the issue. 


� Matt 4:10, John 5:23, 2 Cor 13:14, Col 2:13, Rev 19:10, Rom 1:25, John 14:6, 1 Tim 2:5, Eph 2:18, Col 3:17


� Phil 4:6, Ps 65:2, John 14:13-14, 1 Pet 2:6, Rom 8:26, I John 5:14, Ps 47:7, Eccl 5:1-2, Heb 12:28


� John 5:14, 1 Tim 2:1-2, John 17:20, 2 Sam 7:29, Ruth 4:12, 2 Sam 12:21-23, Luke 16:25-26, Rev 14:13


� JB Note: WC adds ‘nor for those known to have sinned a sin to death’ and adduces 1 John 5:16. I have decided to exclude this statement as I am not sure enough that humans this side of heaven can ever know what such sins are. I prefer to stand where Calvin stood when he says that we should not talk of living people as non-Christians, only as ‘not yet’ Christians; thus, I think that we can still pray for all living people. Of course, I accept that when people deny the necessity of the cross or its historicity; or hold it up to shame or mockery, then there is no other sacrifice that can be made for them (Heb 6:6, 10:26) It comes to all men once to die and then the judgment (Heb 9:27) but until they die they may change their minds and we may still pray for them.


� Acts 15:21, Rev 1:3, 2 Tim 4:2, James 1:22, Acts 10:33, Matt 13:19, Heb 4:2, Isa 64:2, Col 3:16, Eph 5:19, James 5:13, Matt 28:19, 1 Cor11:23-29, Acts 2:42, Deut 6:13, Neh 10:29 Isa 19:21, Ecc 5:4-5, Joel 2:12, Esth 4:16, Matt 9:15, 1 Cor 7:5, Ps 107, Esth 9:22, Heb 12:28


� John 4:21, Mal 1:11, 1 Tim 2:8, John 4:23-24, Jer 10:25, Deut 6:6-7, Job 1:5, 2 Sam 6:18,20, 1 Pet 3:7, Act 10:2, Matt 6:11, 6:6, Eph 6:18, Isa 56:6-7, Heb 10:25, Prov 1:20-21,24, 8:34, Acts 13:42, Luke 4:16, Acts 2:42


� Ex 20:8-11, Isa 56:2,4,6-7


� JB Note: in Genesis, the seventh day was the Sabbath – God’s seventh day. For mankind, the first full day was their first day. Christ’s resurrection has restored that first day as a day of rest


� Gen 2:2-3, 1 Cor 16:1-2, Act 20:7, Rev 1:10, Ex 20:8-10, Matt 5:17-18


� Ex 20:8-11, 16:23-30, 31:15-17, Is 58:13,, Neh 13:15-22, Matt 12:1-13


� JB Note: The secular society in which we live today is not a new thing. I doubt if slaves in the Roman world had much choice about taking the day off on the Lord’s Day. We have hints as to how they did it,   by meeting early before sunrise. Most pastors take a day off during the week because they work on Sundays. I think 2 principles apply –firstly, one day off in seven is a perpetual command from beginning to end; and secondly, meeting together for worship is commanded in scripture.  So if it can be Sunday then ‘Praise the Lord’ else work around it; in one way, all days are equal (Rom 14:5-6, Col 2:16).


� I feel it necessary to try and put in one place some of the statements and footnotes that I have added to earlier paragraphs. This one refers to what we may or may not do in worship (regulative/normative principle)


� Rom 1:21, 1 Pet 2:9-10, Lev 10:1, 1 Chron 24-25, 1 Chron 15:25-29, Exodus 20:3-5; Heb 10:18, John 4:23-24, Matt 6:7, 1 Cor 14:40, 1 Cor 11:16, Heb 13:17, 1 Pet 5:4


� Rom 12:4-5, 1 Cor 12:12,14-27


� I feel it necessary to try and put in one place some of the statements and footnotes that I have added to earlier paragraphs. This one refers to the the day of rest And what we may do on it– (Lords Day Observance)


� Gen 2:2-3, Exod 20:8-11, Deut 5:12-15, Matt 5:17-18, 1 Cor 16:1-2, Act 20:7, Rev 1:10, Rom 14:5-6, Col 2:16


� Mat 12:1-13,  Rom 12:1-2, James 2:1-9, 4:4, 1 Cor 10:31


� Deut 10:20, Exod 20,7, Lev 19:12, 2 Cor 1:23, 2 Chron 6:22-23


� JB Note: Paul made a religious vow Acts 21


� Deut 6:13, Exod 20:7, Jer 5:7, Matt 5:34-37, Jas 5:12, Heb 6:16, 2 Cor 1:23, Is 65:16, I King 8:31, Neh 13:25, Ezr 10:5


� JB Note: It used to be the case that civil courts requested one to swear to tell the truth. There is nothing wrong with this practice. The ‘magic’ of holding the bible while swearing is not necessary. Note, as an exegetical point that the Jewish ‘Give all glory to God’ is the same legal request ‘to tell the truth as God is your witness’ e.g. John 9:24.


� Exod 20:7, Jer 4:2, Gen 24:2-9


� Numb 5:19-21, Neh 5:12, Exod 22:7-11


� Jer 4:2, Ps 24:4, 1 Sam 25:22,32-34, Ps 15:4, Exek 17:16,18-19, Josh 9:18-19, (2 Sam 21:1)


� Isa 19:21, Eccl 5:4-6, Ps 61:8,  66:13-14


� Ps 76:11, Jer 44:25-26, Deut 23:21-23, Ps 50:14, Gen 28:20-22, 1 Sam 1:11, Ps 66:13-14, 132:2-5


� Acts 23:12,14, Mark 6:26, Numb 30:5,8,12-13,Matt 19:11-12, 1 Cor 7:2, 9, Eph 4:28, 1 Peter 4:2, 1 Cor 7:23


� JB Note: the confession adds that the ‘popish’ vows of perpetual chastity, professed poverty and obedience to the rules are so far from being degrees of higher perfection that they are in fact sinful. I am not sure that I agree. All RC priests, many monks and nuns vow and practice such vows and providing they are not considered thereby to be better Christians than others, I see no sin in the taking and keeping of such vows.


� Rom 13:14, 1Peter 2:13-14


� Prov 8:15-16, Rom 13:1-4, Ps 2:10-12, 1 Tim 2:2, Ps 82:3-4, 2 Sam 23:3, 1 Pet 2:13, Luke 3:14, Rom 13:4, Matt 8:9-10, Act 10:1-2, Rev 17:14-16


� JB Note: Discussion on the concept of a just war!  - not appropriate here. Minimally, I think that a war of defense is justified.


� JB Note: The original WC gives the civil authorities power over the religious life of society including control of the church itself and its power structures. Our understanding of the relationship between church and state has changed radically since the time of the commonwealth. All I will say here is that all the scriptures the Westminster divines adduce for this power come from the theocratic state of Judah mostly during the time of the OT kings.


� 2 Chron 26:18, Matt 18:17 (to demonstrate the separation of church and state)


� 1 Tim 2:1-2, 1 Pet 2:7, Rom 13:6-7, Rom 13:5, Titus 3:1, 1 Pet 2:13, 1 King 2:35, Acct 25:9-11, 2 Pet 2:1,10-11, Jude 8-11, 2 Thess 2:4, Rev 13:15-17


� The original WC specifically includes the pope as being a person who may not exercise civil power.


� Gen 2:24, Matt 19:5-6, Prov 2:17


� Gen 2:18, Mal 2:15, 1Cor 7:2,9


� Heb 13:4, 1 Tim 4:3, 1 Cor 7:36-38, Gen 24:57-58, 1 Cor 7:39, Gen 34:14, Exod 34:16, Deut 7:3-4, 1 Kings 11:4, Neh 13:25-27, Mal 2:11-12, 2 Cor 6:14


� Lev 18 – whole chapter, 1 Cor 5:1, Amos 2:7, Mark 6:18, Lev 18:24-28, Lev 20:19-21


� JB Note: The special case of the Levirate law – when a man was to marry his brother’s widow if they had had no children was for a specific purpose in the context of assuring that the inheritance of land within the promised land remained with the family to which it was given. Deut  25:5-10, Gen 38:8-9  - but only in that one circumstance, see Lev 18:16, 20:21, Mark 6:18 – In other words, it was a particular Old Testament Law that does not apply to today. See also Matt 22:23-33 (God used it in the case of Ruth to ensure that the birthright Jacob had gained from Esau was retained – that there would be a king in Judah – David …. and then….. great David’s greater Son)


� Matt 1:18-20, Matt 5:31-32, 19:9, Rom 7:2-3


� Matt 19:8-9, 1 Cor 7:15, Matt 9:6, Deut 24:1-4


� JB Note: Several points:


Forgiveness is the mark of a Christian. The fact of adultery while a sufficient cause for divorce is not an automatic reason for divorce.


 The prescription in 1 Cor 7:15 applies to an unbelieving partner. What then of a believing partner who leaves their spouse? I personally think this is covered in Matt 18:15-17. The Church is to be involved in attempts to repair the relationship, but if the person will not listen then they become ‘as an unbeliever’


Deut 24:1-4 while, as Jesus says, ‘allows divorce’, it is actually a law against wife trading. Note where the ‘then’ actually comes. If a man divorces his wife and if she marries another and if he later divorces her THEN her first husband must not remarry her. It protects women against being used to pay off debts. As the WC  divines used it here, this reference also demonstrates the formality of divorce proceedings


� JB Note: I left the word ‘catholic’ in because it is used in the creeds and as such should be a word that Christians know.


� Eph 1:10, 22-23,27,32, Col 1:18


� JB Note: there always were some saved who were not strictly children of Abraham. Job, Rahab of Jericho (Josh, 2,6) the Gibeonites (Josh 9), Ruth the Moabitess (Ruth), the Shunnamite woman (2 Kings 4), Ninevah at the time of Jonah etc.


� 1 Cor 1:2, 1 Cor 12:12-13, Ps 2:8, Rev 7:9, Rom 15:9-12, 1 Cor 7:14, Act 2:39, Ezek 16:20-21, Rom 9:16, Gen 3:15, Gen 17:7, Matt 13:47, Isa 9:7, Eph 2:19, Acts 2:47


� 1 Cor 12:28, Eph 4:11-13, Matt 28:19-20, Is 59:21


� Rom 11:3-4, Rev 12:6,14, Rev 2 and 3 (whole chapters), 1 Cor 5:6-7


� 1 Cor 13:12, Rev 2 and 3 (whole chapters), Matt 13:24-30,47, Rev 18:2, Rom 11:18-22, Matt 16:18, Ps 72:17, 102:28, Matt 28:19-20


� Col 1:18, Eph 1:22, Matt 23:8-10, 2 Thess 2:3-4,8-9, Rev 13:6


� JB Note: my rendering above is I think fair. Bearing in mind the problems of the Reformation and Counter Reformation (which declared protestants heretic) it is hardly surprising that the Westminster Divines called the Pope ‘antichrist’ They were not confusing the Pope with the man of lawlessness of 2 Thess 2, but were reflecting the statement of Christ that many false christs would come; those whom John (eg 1 John 2:18, 22, 4:3 , 2 John 1:7) called ‘antichrists’ 


� The word ‘saints’ means ‘the holy ones’ that is, those separated to God and therefore includes all Christians and not merely some ‘special’ people.


� 1 John 1:3, Eph 3:16-19, John 1:16, Eph 2:5-6, Phil 3:10, Rom 6:5-6, 2 Tim 2:12, Eph 4:15-16, 1 Cor 12:7, 3:21-23, Col 2:19, 1 Thess 5:11,14, Rom 1:11-12,14, 1 John 3:16-18, Gal 6:10


� Heb 10:24-25, Acts 2:42,46, Isa 2:3, 1Cor 11:20, Acts 2:44-45, 1 John 3:17, 2 Cor 8-9 (whole chapters)  Acts 11:29-30


� Col 1:18-19, 1 Cor 8:6, Isa 42:8, 1 Tim 6:15-16, Ps 14:7, Heb 1:8-9, Exod 20:15, Eph 4:28, Acts 5:4


� Rom 4:11, Gen 17:7,10, Matt 28:19, 1 Cor 11:23, 1 Cor 10:16, 1 Cor 11:25-26, Gal 3:27, Gal 3:17, Rom 15:8, Exod 12:48, Gen 34:14, Rom 6:3-4, 1 Cor 10:16,21


� Gen 17:10, Matt 26:27-28, Tit 3:5


� Rom 2:28-29, 1 Peter 3:21, Matt 3:11, 1 Cor 12:13, Matt 26:27-28, 28:19-20


� Matt 28:19, 1 Cor 11:20,23, 1 Cor 4:1, Heb 5:4


� JB Note: I have changed the condition here from what is stated in the WC. The WC here says ‘only by an ordained minister of the word’. I do not agree. If that were so then the ‘great commission’ of Matt 28:19-20 applies only to elders and the Westminster Divines clearly do not think this is so. However, There is a command that everything in the church is to be done decently and in order (1 Cor 14:40) and that is clearly the responsibility of the elders. Hence I deduce that the sacraments may be administered by anyone, but under the control of the local session of elders.  (Personally I consider that if an elder is present then it is his responsibility and other people should not be asked. But that is a personal opinion.) As a particular example of how this works out; if I am preaching and leading worship as a visiting preacher I will not take the Lord’s Supper part of the service if there is anyone present whom the elders of that church would wish not to take the sacrament. – maybe there is someone under discipline or they have a closed table – whatever; such decisions are not my responsibility, only the local elders have the responsibility to decide and administer such decisions. This includes my own church, in which I am not now an elder.  I do not think that one should forbid local groups taking the Lord’s supper in the group meeting that occurs in Easter Week (which has been the practice of many of our groups for years) but it is the responsibility of the elders to make sure that the person who does administer the sacrament knows what they are doing and uses the correct words of institution. 


� Paragraph 5 says “The Old Testament sacraments in regard of the spiritual things involved were as far as substance is concerned the same with those of the New Testament” and adduce 1 Cor 10:1-4 as scripture proof. I think that this passage does not show a parallel of one sacrament to another. It wasn’t a sacrament that the Israelites were led in through the Waters and in the Wilderness by a cloud and fiery pillar. Neither was it a sacrament that they drank from the Rock. The point here is patterns and types, not sacraments. When it comes to the OT sacraments which are, circumcision and the sacrifice system; clearly the sacrifice system pointed to Christ and has been fulfilled in Him. I consider that one cannot draw a direct parallel between circumcision and baptism – for baptism is commanded to New Testament Christians while circumcision is not required of us; however, circumcision was absolutely required for the people of God in the Old Testament times. If they were directly parallel and baptism replaces circumcision then Paul would have used this fact as a killing argument against the Judaizers. The fact the he didn’t use any such argument suggests to me that they are not directly parallel sacraments. He also circumcised the baptized Timothy – what then of ‘One Baptism’ if they are the same


� JB Note: This is the document currently accepted by Trinity church but in a format consistent to the rest of this document and with most of the explanatory footnotes removed


� Matt 28:19, 1 Cor  12:18, 1 Cor 10:2-4, Rom 8:9-16, Gal 3:27, Rom 6:3-5, Tit 3:5, Matt 28:19, Gal 5:13-14, 24


� Matt 28:19-20


� JB Note:Whatever else the word ‘baptise’ means, in scripture it always involves water. 


� JB Note: see also WC 27 footnote 5:  


The original WCF specifies only a minister of the Gospel. We appreciate that the Great commission was actually given to the disciples but we understand that it applies to every believer who strives to be obedient to the Lord Jesus. Having said that however, we remember the strictures of Paul to the Church that everything be done decently and in order (1 Cor 14:40) and therefore expect a baptism within the context of the church will be carried out by an elder of that congregation or by someone appointed by the local session of elders for a particular occasion.


� JB Note: each method highlights or emphasises a particular aspect of the work of the godhead in baptism, but the main emphasis in all modes is the being washed clean of our sins by the redeeming work of Christ upon the Cross – 1 Pet. 3:21 “this water symbolises baptism that now saves you, not by the removal of dirt from the body but the pledge of a good conscience towards God”


Sprinkling: the sprinkling of the sinful person with the blood of Christ which cleanses them


Pouring: pouring out of the Holy Spirit on or into the believer


Immersion: the unity of the person with Christ in death and Rising to resurrection (Rom 6:3)


� Matt 28:29, Heb 9:10,19-22, Acts 2:41, 16:33.


� Scripture tells us of baptisms in many different environments, not all of them would have necessarily allowed the possibility of immersion. Scripture uses the many images that we have noted on footnote 7 above, therefore we do not consider any particular method to be demanded of us by scripture. However, for practical reasons the immersion of an infant is not appropriate.


� JB Note: That adults should be obedient to the command of Christ and thus be baptised we take as self evident as baptism is the mark, sign and seal of the new covenant in the blood of Christ.


That children of a believing parent may be baptised is an understanding of the bible that not all believers share. This is not the place to exegete the scriptures on a matter where opinions are so divided. (There is a note after this chapter but for a fuller understanding of the paedobaptist position see my Covenant Paper) I merely state here that this is what the Westminster Confession states and adduce Heb 11:40 and Mark 10:13-16 as texts which indicate that this is a true understanding of God’s word.


� Mark 16:15-16, Acts 8:37-38, Gen 17:7-9, Gal 3:9,14, Col 2:11-12, Acts 2:38-39, Rom 4:11-12,16, Heb 10:40, 1 Cor 7:14, Matt 28:19, Mark 10:13-16





� JB Note:  Not all who were circumcised were believers, see 1 King 19:18, 1 Cor 10 and Heb 3 & 4.


See especially Acts 8:9ff. Simon Magus ( later documents than the bible confirm his apostasy)


� JB Note: The primary Old Testament reference is 2 Sam 12: and the story of the child born to David and Bathsheba as a result of adultery. Briefly; David says after the child’s death. “he cannot come to me but I can go to him” David knows that the child is safe with God. The point here is that the word used for the baby is a technical term meaning that he was too young to have been circumcised.


New Testament references include the believers in Samaria (Acts 8), the Roman believer Cornelius (Acts 10) and Old Testament believers (followers of John) (Acts 19) all of whom are described as believers yet are not baptised properly.


� Luke 7:30, Ex 4:24-26, Rom 4:11, Acts 10:2,4,22,32,45,47, Acts 8:13.23


� Rom 4:11, John 3:5-8, Gall 3:27, Titus 3:5, Eph 5:25-26, Acts 2:38,41 


� Titus 3:5, Eph 4:4 


� 1 Cor 11:23-26, 10:16-17, 21, 12:13


� JB Note: quick difference between expiation and propitiation. 


Expiation is the objective side; wiping out the problem – like cleaning a blackboard


Propitiation is the personal side; repairing the damaged relationship caused by the wrong


� Heb 9:22,25-26,28, 1 Cor 11:24-26, Matt 24:26-27, Heb 7:23-24,27, Heb 10:11-12,14,18


� JB Note: There two statements here which I have removed as they are no longer considered to be correct.


to bless the elements of bread and wine


and thereby set them apart from a common to a holy use.


As I understand it, these are incorrect: The bread remains ordinary bread, the wine remains ordinary wine (see paragraph 5). Its ‘special’ effect is in the heart of the person who receives it in faith as the Holy Spirit applies the sacrament to a believer. (or injures those who receive it improperly -1 Cor 11:29-30)


� JB Note: “communion in both kinds” there were two abuses present in some sections of the church, one was that only the minister drank wine, the ‘ordinary’ people only had bread; the other was that the minister did not himself partake of the communion because he was some how more worthy and did not need to do so. While neither of these are problems now, I left this in as being consistent and true. And see the next paragraph


� Matt 26:26-27, Mark 14:22-24, Luke 22:19-20, 1Cor 11:23-26, Acts 20:7, 1 Cor 11:20


� JB Note: Although much of this is overtly against Rome, I have left this section in for these are warnings against false practices which still occur.


� JB Note: this statement is not against the practice of the church of taking the Lord’s Supper to those who are sick but against those who wished for various reasons to dissociate themselves from the congregation.


� Mark 14:23, 1 Cor 11:25-26, Matt 15:9


� Matt 26:25-28, 1 Cor 11:26-28, Matt 26:29


� JB Note: The elements are 


bread – and ordinary everyday bread is meant and any bread can be used – provided it can be broken in the sight of the congregation.


wine: It is incorrect to use any other liquid than the produce of the vine; to do so violates scripture – Matt 26:29. I personally think it should be wine. Bearing in mind the time of year (9 months after the last grape harvest) and the fact that there were not processing plants to keep grape-juice fresh then the only vine product available to drink would be wine. I was taught that to use wine is an offense against the weaker brother with drink problems. That is special pleading with no biblical warrant whatever. Personally, I think the Holy Spirit is strong enough to take care of that problem and I would rather be obedient to the obvious meaning of the words in scripture.


� Acts 3:21 with 1 Cor 11:24-26. Luke 24:6, 39


� JB Note: I added parargraph 6 to paragraph 5… the flow is – transubstantiation (actual change) is contrary to scripture (he is risen and in heaven and not here), contrary to common sense and reason (you can’t see or test in anyway that it is different from what it started as) and leads to idolatry (if it is Christ it should be worshipped. If it isn’t Christ it must not be worshipped)


� 1 Cor 11:28, 1 Cor 10:16


� JB Note: It is difficult to explain what is actually  a mystery – the great Christian mystery


� 1 Cor 11:27-29, 2 Cor 6:14-16, 1 Cor 5:6-7,13, 2 Thess 3:6,14-15, Matt 7:6


� JB Note: It is necessary to ‘fence the table’ as this practice is called, not only in obedience to the separation required by our holiness as people of God but out of common kindness to avoid damage to the ignorant. Hence I have added paragraph 9 about children. In our understanding the table is ‘open’; that is, the invitation is offered to all who believe, but with the warning of 1 Cor 11. 


However, it is all too easy for that to be a forbidding. We also need to remember that our own sinfulness is the reason for the Lord’s Supper and not a forbidding us to attend. Sinners need grace. 


In the Old Testament sacrifice system, the bloody sacrifices for sin and atonement were followed by the fellowship sacrifice where the people could bring yeast cakes – yeast is a symbol for sin and hence forbidden in the other sacrifices – but once sin has been dealt with, then sinful people can meet their God at the feast to which he invites them. So too for us.


� 1 Cor 11:26-29, 1 Cor 14:40


� Isa 9:6-7, 1 Tim 5:17, 1 Thess 5:12, Acts 20:17-18, Heb 13:7,17,24, 1 Cor 12 28, Matt 28:18-20


� Matt 16:19, Matt 18:17-18, John 20:21-23, 2 Cor 2:6-8,16


� JB Note: I can’t say that I am comfortable with this doctrine that men can declare someone, anyone, in and out of heaven. However, my ‘comfort’ is hardly the issue! Scripture does give that power to the apostles, and church discipline is also clearly in the power of the elders and  it also gives them the power to declare a doctrine anathema (cursed) The purpose of such powers seems to me to lie in the necessity that elders have of protecting the flock (Acts 20:17-18) and of reclaiming the impenitent, (1 Tim 1:20 with 2 Tim 2:25-26)


� 1 Cor 5 – whole chapter, 1 Tim 5:20, Matt 7:6, 1 Tim 1:20, 1 Cor 11:27-end, Jude 23 See also Rev 2 and 3 (the letters to the churches)


� 1 Thess 5:12, 2 Thess 3:6,14-15, 1 Cor 5:4-6,9-11,13, Matt 18:17, Tit 3:10


� Acts 15:2,4,6,23,25


� JB Note: this paragraph dealt with civil powers calling synods. We do not accept this understanding today in the USA or UK. All the references adduced by WC refer to the Old Testament theocratic kingdom of Judah, except Herod demanding of the Sanhedrin where Jesus was to be born – which is still in one sense ‘Old’ Testament


� Acts 15:15,19,24,27-31, Matt 18:17-20


� Eph 2:20, Act 17:11, 1 Cor 2:5, 2 Cor 1:24


� Luke 12:13-14, John 18:36


� Gen 3:19, Acts 13:36, Luke 23:43, Eccl 12:7, Heb 12:23, 2 Cor 5:1, 6,8, Phil 1:23, Acts 3:21, Eph 4:10, Luke 16:23-24, Acts 1:25, Jude:6-7, 1 Pet 3:19


� 1 Thess 4:17, 1 Cor 15:51-52, Job 19:26-27, 1 Cor 15:42-44


� Acts 24:15, John 5:28-29, 1 Cor 15:43, Phil 3:21


� Acts 17:31, John 5:22, 27, 1 Cor 6:3, Jude:6, 2 Peter 2:4, 2 Cor 5:10, Eccl 12:14, Rom 2:16, Rom 14:10,12, Matt 12:36-37


� Matt 25 31-end, Rom 2:5-6, Rom 9:22-23, Matt 25:21, Acts 3:19, 2 Thess 7:10


� 2 Pet 3:11,14, 2 Cor 5:10-11, 2 Thess 1:5-7, Luke 21:7,28, Rom 8:23-25, Matt 24:36,42-44, Mark 13:35-38, Rev 22:20





